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PREFACE 


It was originally planned to cover the whole period of 
Hebrew literature in this survey of the growth of individual- 
ism. But a further study of the subject soon made clear that 
such a survey would assume the proportions of a fair sized 
book, and would go far beyond the limits of a thesis such as 
this one. Consequently it was found necessary to end this 
treatise with a discussion of the work of Ezekiel, who was the 
first writer to clearly formulate a distinctive doctrine of in- 
dividualism. The author thopes that some time he may be able 
to complete this study by a similar treatment of the post-ex- 
ilic period. 

No attempt has been made in the following study to discuss 
the dates of the various books and documents of the Old Testa- 
ment. The dates commonly assigned to them by modern scholars 
have been accepted. In the discussion of the prophets only 
those passages have been utilized which are generally recog- 
nized as authenticwritings. Where doubtful passages have been 
cited an attempt has been made to note the fact in the foot- 
notes. 


In the preparation of this thesis only books written in 
English have been consulted. There are important works upon 
the subject in German, but limited time and a limited knowl- 
edge of the language have prevented their utilization. In 
addition to the books listed in the bibliography numerous 
critical works have been consulted in regard to the genuine-~ 
ness of passages, dates, etc. It has been the endeavor of the 
writer to make use of the accepted results of critical scholar- 
ship, and yet make this treatise as non-technical as possible, 
while still holding true to this purpose. 


The writer is especially grateful to Professor William 
Frederic Bade for his assistance so freely and generously given, 
both within and without the class room, and is greatly indebted 
to his book, "The Old Testament in the Light of To-day." Much 
use has algo been made of J.M.Powis Smith's book, "The Prophet 
and his Problems" whose chapter entitled, "The Prophet and the 


g 
Individual" is one of the best treatments of the subject. 
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THe GRowTH oF INDIVIDUALISM aAMoNG 


THE HBpBREWS. 


INTRODUCTION. 


It is sometimes said that the Old Testament deals with God's 
relations with the nation, Israel, while the New Testament 
treats of his relation with individual souls. This statement 
contains some truth, but like all generalizations, is not strict- 
Ly true. The interest of much of the Old Testament jg primarily 
in the nation as a whole, and not in the individuals who make up 
the nation. But this is not true of the whole of the Old Testa- 
ment. The emphasis in the New Testament upon the value and 
worth of the individual does not mark a sharp cleavage from the 
: Old Testament teaching, nor the promulgation of an entirely new 
doctrine. 


| When we trace out the development of religion in the Old 

, Testament,--and the only proper way to understand the Old Testa- 
ment is to regard it as a record of the progressive, developing 
revelation of God to man as man has been seeking after God, and 
as a history of this revelation as it has been applied to the 
problems of life,--we find that the Hebrews slowly emerged from 
the idea of group solidarity and group responsibility and came 
to a consciousness of individualism and individual responsibili- 
ty. The development of these great ideas was slow, and many 
factors entered into their growth. . 


It is the purpose of this thesis to trace out the main 
course of this development, and to discuss some of the factors 
which helped to bring it about. 
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CHAPTER I 


THE SOLIDARITY OF THE SOCIAL GROUP IN 


EARLY ISRABL. 


Among the early Semitic peoples individual persons, in the 
modern sense of the term, scarcely existed. The individual was 
almost entirely lost in the solidarity of the social group, 
whether the group was the family, the clan, the tribe, or the 
nation. The Hebrew people proved no exception to this rule. 


It does not lie within the scope of this paper to go 
back to the beginnings of Hebrew history, nor to trace out in 
detail the origin of that nation. It will be sufficient for our 
purpose to begin with the Hebrew people at the time of the "con- 
guest of Palestine, "--that period when a number of kindred no- 
madic and semi-nomadic tribes pushed in from the desert,and, 
sometimes singly, sometimes unitedly, slowly conquered the 
native inhabitants, and settled down among them upon the fertile 
soil of Canaan. They were not then a unified nation, and rarely, 
if ever, did they all unite against the Canaanites. However the 
common enemy drew these independent tribal units closer together, 
but it was not until the time of Solomon that real unification 
took place,--in as far as it was accomplished at all, It is the 
organization of these clans and the families which composed then, 
rather than the history of this period, which commands our 
attention. 


It needs to be noted that the sources of our information 
for this early period come from a later date. The two oldest 
written sources, the J and E documents, come from a period long 
after the establishment of the kingdom. Theycan be used as 
direct sources only for the period from which they come, which 
is long after the Hebrews had settled in the land, and their 
Customs and beliefs had been modified by the more highly devel« 
oped @ivilization in which they found themselves, and by the 
new customs and practices which the agricultural mode of life 
necessitated. But as indirect sources they are valuable, and 
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together with the materials from other kindred Semitic peoples, 


they form a means of ascertaining much concerning this earlier 
period. 


THE FAMILY, 


Among the early Hebrews, as among other Semitic peoples, the 
family furnished the basis of the social and religious organiza- 
tion. It is difficult for us today to realize the importance of 
the bond gf blood relationship. But in ancient times blood kin- 
ship furnished the only ground for the construction of the 
social group. Anthropologists do not agree as to the origin of 
the family, nor of its earliest form. Put long before the period 
which we are discussing the family life among the Hebrews had 
reached the patriarchal stage. At the head of this family was 
the patriarch, or "ruling father." Obviously, in primitive 
times, the protection of one’s rights could be effected primar- 
ily only through the family, and likewise, the family group 
furnished the only possibility of government. Consequently it 
is natural that the family should have assumed a prominent 
place. 

As a social unit the family meant much more than it means 
today, and also included much more. At the head of the family 
group was the father, or as he is often called in Hebrew, the 
"baal." Where this word occurs in the Old Testament, it is 
variously translated "master," "owner," "husband," etc, He was 
the owner of his wife, or wives, children, slaves, cattle, 
lands, etc. It is interesting to note that in an early law 
code (E) there occurs the expression, "the baal of the ox," 
which is rendered in English as SQRRORE« while in the same code 
occurs the phrase “baal of a wife." So the same term is used 
to signify the proprietorship of a wife and the ownership of an 
animal. 

This, however, gives us a glimpse into the organization of 
the family. The authority of the father was practically su- 
preme. The wife was regarded as property, and she was obtained 
BO re eae. Aalcghar PzURkt lee anna reras 
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by purchase, either in money or goods; and the husband's rights 
over her were practically those of a master over a slave. She 

could not share in the inheritance of property, and she had no 

independent recognition in the religious cultus. 


Likewise the power of the father over his Children was 
Supreme. It extended even to the matter of life and death. 
Thus Abraham, in the thought of that time, could with impunity 
offer Isaac as a sacrifice, and Jephthah could fulfill his 
awful vow and offer up his daughter as a burnt offering. The 
father could sell his children as slaves. Provision was made 
that a male Hebrew slave should be manumitted in the seventh 
year, but if he had been given a wife by his master, the wife 
and children remained the property of the master. Children who 

struck or cursed their fathers or mothers were to be put to 
death. 


The father was also the religious head of the family. He 
attended to the religious cultus, acting as priest for the 
family. At a sacrificial feast he slew the animal, offered up 
the deity's share and presided at the sacrificial meal. 


The sons remained with the father and built up his "house." 
’ The daughters went to the "houses" of their fathers-in-law. 

| The father was indemnified for the loss of a daughter by the 

j payment of a dowry, the amount depending upon the dignity of 

. the father and the beauty of the maiden, the bargain usually 
being made without consulting her. 


From what has just been said, it will be seen that the mem- 
bers of the family scarcely could be called individual persons 
with individual rights. Their individuality was almost wholly 
swallowed up in the solidarity of the group. However, it might 
seem at first thought that while the members of the family were 
regarded as property, the patriarch himself was somewhat of an 
individual in the modern sense of the term. But he was intimate- 
ly bound up with the family. It was the family that gave him 
his position, and without the family his importance would cease. 
Nor was he as independent as might seem to appear. He was 
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inseparably sonnected, not only with his family, but also with 
his ancestors, and his welfare, especially in the after life, 
was dependent upon his descendants. To properly understand 
this point brief mention will be made of the cult of the dead. 


THE CULT OF THE DBapD, 


It is altogether too little recognized that ancestor wor- 
ship existed among the early Hebrews, reaching back at least 
to nomadic times. There are numerous survivals of this cult 
in the Old Testament. The tombs of the heroes were given an 
important place, for they were really regarded as sanctuaries 
where the spirits of the departed dwelt and where they were 
worshipped, and where offerings were presented to them. It 
was a great advantage to be buried with one’s ancestors, for 
thus one stood a better chance of having the proper respects 
paid to him. Jacob, just before he died, made Joseph swear 
that he would not bury him in Egypt. "But when I sleep with my 
fathers," he said, "thou shalt carry me out of Egypt, and bury 
me in their burying place_ 


The welfare of the spirits of the dead was dependent upon 
the cultus carried on by their descendants. The bones of 
Joseph were brought from Egypt in order that they might rest 
| among his offspring. But it was only through male descendants 
that ancestor worship could be carried on, and the spirits of 
the dead could be cared for. Consequently great importance is 
‘attached to male offspring in the Old Testament. No greater 

calamity could befall a man than to die without a male child. 

If this did happen, and there was not a trusted slave to take 

the place of the son, the family ceased to exist as a religious 

and civic unit. This belief gives significance to the words of 
Amos, “And I will make it as the mourning for an only son, and 
the end of it as a bitter day." Ritter indeed would be the 
day when an only son died, and there was no male descendant left 
to carry on the cultus, and the spirits of the ancestors would 
suffer great discomfort and would finally "peter out." 


1. See Pt.14: 13 26:24; etc. Ze Gen. 47: 30 ek 
| 8. Josh. 24:32. 4. Gen. 16:2 (JE 
5 5. Amos 8: 10. 
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To guard against such a Calamity the practice grew up that 
when a man died without a male heir, his brother was to marry 
the widow, and the first son born of this union was counted as 
the son of the deceased, and could carry on the continuity of 
the family. 


The cult of the dead was still in existence at the time of 
the writing of Deuteronomy- The Deuteronomists, however, re- 
garded it as idolatrous and legislated against it. This is an 
indication of how widespread the practice really was. One 
writer even goes so far as to say, "The patriarchal family, 
which we find fully developed in Israel, usually rests on the 
religious basis of ancestor worship.” 


The point of this discussion of the cult of the dead for our 
purpose is to show the solidarity of the family, both the living 
and the dead. The individual did not stand alone. He was in- 
separably bound up with his ancestors and with his living family, 
and his welfare in the life hereafter was dependent on an un- 
broken line of male. descent. 


THE CLAN AND THE TRIBE 


The family, as we have alread seen, was the basic unit of 
organization among the Hebrews, but there were also larger units 
constituted along similar lines. Suppose, for example, we take 
a family such as Jacob's, with twelve sons, each having his own 
family, and yet Jacob still remaining the patriarch and judge. 
After his death, while the families would be independent to a 
degree, still a sense of kinship would remain, and they would be 
bound together by the blood-bond. They would have much in com- 
mon, expecially the family religion. Such a group would con- 
stitute a clan. The head of the largest, strongest, or oldest 
family would probably be the chieftain, This is the organization 
found today in the Arab world with its sheikh, or elder. Of 
course in actual practice other factors would probably enter in 
to modify the simplicity of the illustration. A stranger might 
be assimilated, as was Moses into the family of Jethro. Or. a 


1. Dt. 25:5f; cf. the Book of Ruth. 2. About 650 Be Ge 
e 2 14:51; 26:14. 

rerieee H#.P.: The Religion of Israel, Rene. oe ea) 
5.See note 1, pS. ; 6. Xe 2: 16- z 
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clan might settle down in a place and unite with the inhabi- 
tants with whom they were not closely related by blood kinship. 
The acceptance on the part of the one of the religion of the 
other would cement the union and soon they would be thought of 
as of common blood. Such a union was contemplated between the 
clan of Jacob and the Shechemites, but a feud prevented it: 


The tribe may be thought of as an enlarged clan, just as 
the clan has been pictured as an enlarged family. While actual 
blood kinship always remained an important factor in determining 
any group, yet it was not the only factor. Neighboring clans 
of different blood often had to either fight or fuse, and they 
often fused and formed a tribe. 


During the period of the conquest, the Hebrews were in the 
tribal stage. They were not yet organized into a nation. "In 
those days there was no king in Israel. "~ Hach tribe had its 
own leader,--a kind of arbitrator who was known as a "judge." 
his authority, however, was not supreme, but was subject to the 
approval of the council of elders, representing the various 
families comprising the tribe. In the conquest of Palestine 
the various tribes often fought alone. But sometimes a number 
of them woyld cooperate against a common foe. A passage in the 
book of Judges well illustrates this. "Then all the Midianites 
and the Amalekites and the children of the east assembled them- 
selves together; and they passed over, and encamped in the 
valley of Jezreel. But the Spirit of Jahveh came upon Gideon; 
and he blew a trumpet; and Abiezer was gathered together after 
him: and he sent messengers unto Asher, and unto Zebulun, and 
unto Naphtali; and they came up to meet them." So Gideon gained 
prestige beyond the limits of his tribe. "Then the men of Israel 
said unto Gideon, Rule thou over us, both thou, thy son, and ed 
son's son also; for thou hast saved us out of the hand of Midian." 
While Gideon never became king, he is representative of the type 
of men to whom the people turned for leadership when the time 
came to unite the tribes into a nation. 


Rut it wags not a common enemy alone which drew the tribes 


1- Gen 
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together. Religion was as strong a factor. While each tribe 
of the Hebrews had ea own special religious observances, and 
its own sanctuaries, yet it was the worship of Jahveh which 
was the bond of union in the great emergencies. "Instead of 
Saying, therefore, that the Hebrew people at the close of the 
period of the Judges were all those who had descended from 
Abraham, the common ancestor, it would be historically correct 
to say that they were all the people who through kinship or by 
assimilation had come to be worshipers of Jehovah." But those 
who had a common religion usually came to regard themselves as 
descended from a common ancestor and consequently related by 
blood kinship, for nationality and religion were inseparable. 


THE NATION 


It will not be necessary for our purpose to discuss the 
development of the nation. The first king, Saul, resembled 
very much the judges of the previous period. He was the, lead- 
er of the tribes in war and the judge in peace. he maintained 
a simple court where people might come to obtain justice. 


In the conquest of Canaan the original inhabitants were by 
no means all exterminated. Probably for the most part the 
Hebrews conquered the highlands first and settled he and 
then slowly extended their rule into the lowlands. Great num- 
bers of the Canaanites remained in the land and were absorbed 
into the nation. The Jahveh worship of the Hebrews became 
fused in part with the Baal worship of the Canaanites, and so 
in the course of time, the two dissimilar people became one and 
were regarded as descendants of a common ancestor, bound together 
by kinship. The nation is frequently referred to as "the chil- 
dren of Israel (or Jacob)," not, of course, with the present 
day connotation of the phrase "children of ----" in which de- 
grees of relationship can be determined, but in the sense of 
being related to and being a part of the great social group 
known as "Israel." So, in a way, ths nation may be said to be 
an extension of the family, with the king having many rights 
similar to those of the patriarch. In large measure the people 


EB J - 18. Ze See JIG« Ds if 5 23 Fes 18 < 
vee arene. tobe Bate oso eres, T. O.e The Sociel Institutions cua 
Ideals of the Bible, a ° 4.See Jg.1: 1, 2, 19, 27, 29-34, 
5.Lit.,’sons of Israel.' 
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were regarded as the property of the king. Thus we see that 
the idea of solidarity which we found in the smaller social 
groups also applied to the nation, 


It is not to be supposed, as this discussion might seem to 
indicate, that the smaller units were superseded by the larger 
ones. They still continued to exist and still had an important 
place in the social organization. 


THE LAW OF BLOOD=REVENGE 


Perhaps no better illustration of the solidarity of the 
group can be cited than that of blood revenge. "The members 
of one kindred looked on themselves as one living whole, a 
single animated mass of blood, flesh, and bones, of which no 
member could be touched without all the members suffering."” 
Consequently the whole kin was answerable for the life of each 
of its members. If a member of the clan was slain by an out- 
sider the thought of the other members of the clan was, "Our 
blood has been gpilt," and it was the duty of the clan to avenge 
the death by killing the manslayer or one of his kin. The re- 
sponsibility for this rested upon the clan until the murder was. 
avenged, even though it should not be accomplished for several 
generations. 


It is difficult for us to grasp this idea of the solidarity 
of the group, for the idea of kinship with us is affected by 
degree and circumstance. "In ancient times, on the contrary, 
the fundamental obligation of kinship had nothing to do with 
degrees of relationship, but rested with absolute and identical 
force on every member of the clan. To know that a man's life 
was sacred to me, and that every blood-feud that touched him 
involved me also, it was not necessary for me to count cousin- 
ship with him by reckoning up to our common ancestor; it was 
enough bbet we belonged to the same clan and bore the same 


clan-name. " 


Of course in the larger groups, the tribe and nation, this 
practice had to be scmewhat modified, for the death of a single 
individual would not have the same effect upon, nor importance 

1. Smith, W.R.: The Religi of the Fey er ck Stat ieghe sts. 


orn 
: > II Sam. 8:1; 
See elso Jg. 19:2; Gen. 29:14(5); I ; 

2. Smith, W.R.: ibid, p. 273. 
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for the nation as it would upon a smaller group. So the prac- 
tice among the Hebrews during most of the Old Testament period 
was for the nearest kinsman of the slain to assume the role of 
the blood-avenger, and retaliate by the slaughter of the murderer 
or one of his kinsmen. A number of examples of this are to be 
found in the Old Testament. "And when Abner was returned to He- 
bron, Joab took him aside into the midst of the gate to speak 
with him quietly, and smote him there in the body, so that he 
died, for the blood of Asahel his brother... So Joab and Abi- 
shai his brother slew Abner, because he had killed their brother 
Asahel at Gibeon in the battle."" If the nearest of kin” did 
not succeed in his duty, the responsibility passed on to his 
sons and grandsons until the bloodshed was finally avenged. 

Thus David permitted the Gibeonites to hang the children of 
Rizpah and Michal in order that the crime of their grandfather, 
Saul, might be expiated. 


GOD AND THE SOLIDARITY OF THE SOCIAL GROUP 


The Semitic peoples regarded the gods as belonging to the 
social group. kach group had its own god or gods, and the 
principle of solidarity between the gods and their worshippers 
was fundamental. Of course this is natural, for among early 
peoples those thirgs which are characteristic of political 
society also arpear in the sphere of religion. Consequently 
if a person was taken into a new social group, he necessarily 
adopted a new god. Conversely, when one was excluded from the 
group, he was also separated from the god. Thus when Saul was 
pursuing David, and they met, David said to Saul, "If it be 
Jahveh that hath stirred thee up against me, let him accept an 
offering: but if it be the children of men, cursed be they be- 
fore Jahveh, for they have driven me out this day that I should 
have no share in the inheritance of Jahveh, saying, Go, serve 
other gods. Now therefore let not my blood fall to the earth 
away from the presence of Jahveh." Likewise in the Book of 


7,30. See also II Sam. 14:6-11; Ex. 22: 2f (BEB). 


1. Il Same Ss 2 ' 

3 Hebrew term for blood avenger is "gotel.* It is used 
& iiees of times in this sense; e.g-Num. 35:12; Dt. 19: 6, 12; Josh. 
20:8,5,0; IIT Sam. 14:11. It is also used to signify the one who 
hed the right to redeem property (i.e.,the nearest kinsman); e.g. 
Lev. 26:25; Ruth 4:4,6. So it comes to be used for kinsmen in 
goenels ogee tun,oogs hens go" 205 tee Set8s tate hsato5s32 81: 20 

i re 2 * 2:9: : 2 

Oe a eg latin. 21 18-9 209).- B. 1 Sam. 26: 19, 20. 
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Ruth, Naomi says to Ruth, "Behold, thy sister-inelaw is gone 
back unto her people, and unto her god (or gods)." Ruth re- 
plies, "Thy people shall be my people, and thy God my God. "" 


The gods were believed to share in the wars and feuds of 
their worshippers. The enemies of his people were the enemies 
of the god. And so in the Old Testament the phrase "enemies of 
Jahveh” originally meant nothing more than the enemeies of Is- 
rael. It was believed that in battle each god fought for his 
own people, and frequently the image or symbol of the god was 
carried into the battle. Thus when the Hebrews carried the ark 
into battle against the Philistines, "the Philistines were 
afraid, for they said, Gods are come into the camp... Woe unto 
us! who shall deliever us out of the hand of these mighty gods?" 


The welfare of the god and his people was mutual. Conse- 
guently he fought with them against their enemies, who were also 
his enemies. And they fought not only for themselves, but also 
for their god. This is the meaning of the curse against Meroz 
in the Song of Deborah. 

"Curse ye Meroz, said the angel of Jahveh, 

Curse ye bitterly the inhabitants thereof, 
Because they came not up to the help of Jahveh, 
To the help of Jahveh against the mighty. "* 


These illustrations show sufficiently well the solidarity 
of Jahveh and his people, bound together as they were by the 
inseparable bonds of kinship. The moral and ethical aspects of 
this relationship will be treated in the follcwing chapter. 


SUMMARY 


This survey has shown that individuals, in the modern 
sense of the term, did not exist among the early Hebrews. The 
fundamental characteristic governing social and religious life 
was the principle of group solidarity. The individual was 
swallowed up in the group. The basis of organization was the 
family, based on blood-kinship. This was expanded, in the clan 
and tribe and nation, to include others who were not really 


: 18 «16. While the Book of Ruth is posteexilic, never- 
Oe et. pettiect.s the.ideas of this earlier period, and 806 


1 
a legitimate reference here. 
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physically related, but who adopted the same religion and came 


to be regarded as belonging to the same kinship. The feeling of 
solidarity which permeated the family also permeated the larger 


social and political units, even the nation. Inseparably bound 


up with his people was Jahveh, who belonged to the Hebrews alone. 
Thus we find the early Hebrews and their God, mutually dependent 
upon one another, solidified by the ties of kinship into one 


social and religious group in which the individual as such had 
practically no place. 
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CHAPTER II, 
GROUP MORALITY IN BARLY ISRAEL 


The morality of a society based upon the idea of the soli- 
darity of those of the same kin, naturally must be a group 
morality. So the whole group would be affected by the deeds 
of one member, and conversely, the various members would be 
affected by the group as a whole. As has been seen in the law 
of blood revenge, the murder of a member of a clan involved the 
whole clan. Upon the whole clan rested the responsibility for 
the avenging of the death of the kinsman by the killing of the 
slayer or some member of his family or clan. To a large measure, 
also, the limits of morality were fixed by tribal lines;that is, 
the laws of morality applied only to members of the same group, 
and did not include outsiders. Thus we find a group mcrality 
and a collective responsibility. The various aspects of these 
ideas among the Hebrews can best be shown by a number of il- 
lustrations from the early period. 


MORAL RESPONSIBILITY WITHIN THE GROUP 


The sin of a member of the group involved the whole group. 
Of course in early times sin did not mean what it means for us 
today. Rather it meant the violation of the ritual or the 
breaking of a taboo. When the Israelites under Joshua had 
captured Jericho, all the spoil was placed under the ban. But 
one man, Achan, violated this taboo, and took some silver and 
gold, and clothing, and hid them in his tent. It is illuminating 
to note the wording of this early narrative: "But the children 
of Israel committed a trespass in the devoted thing (i.e.,the 
spoil which had been placed under the ban), for Achan...of the 
tribe of Judah, took of the devoted thing: and the anger of 
Jahveh was kindled against the children of Israel." So while 
one man, according to our standards, was guilty, to the writer 
of the story it was the "children of Israel" who "committed a 
trespass." As a result of this sin the whole army was defeated 
at Ai, and it was not until Achan, his family, and all that be- 
longed to him had been stoned and burned that victory again 


1,Josh.7: 1ff (JB). 2. Josh. 7:1 (Rje) 


old AaTaeag 
MY oe - 
NdMkGeT Vasa UT YeIsAmow GVOMO  * | 

: ; L 
thes e6? Yo seti sit aequ beead yiaioos 4 Yo ¢tiiarce eat. | 
guotg A ed Jeuom Yilaivian ,912i omnes ‘of? To o6odd to yi bye 
‘ghest eds xd. bstoetts ad 6 Leow guetg siitde eff of ““tlilevei 
09 Divew eiedaes suoiney sad ,ylears¥e0o bas y1edmem enc T 
Wei ed? ni nese need cet 2A elodw 3 e6 guovg edt yd betoolts 
e0% boviovat seis s to yedmem 5 to sebyne edd .Sguevet boold % 
Wot ertitdtancques sit tetees. min sicdw saz nogU .nelo efoms 
ett to. Bridits on3- ed aemenix ott tc dteeb edd to gaigneve edi 
etvesem ogre & of .we{o 10 "Eiimal eid to tedmem emoa 10 texte 
yet fads yesail ‘iscias Ed box tt er6setileion Yo 6stelt edt oats 
\GeOt™g Ose sus to atedmem ot vine beiiggs ytiletom te eusl oad 
_ B8ifews qvorg 5 brit. ow eucl .etebtetue sbulonit ton bib ons 
een? Yo @foeges seoitey suT ._tliidtenogas4 evitosilos 4 bas 
=If to tedmen 5 YO Hwolle sd teed neo ewstdsl ads gnomes esebl 
-bSir09q qites edt wot exotisrtends 


a 


Ly $UORG FHT NIUTIW FTigisTeHOIsaS dency 
: e@eerg sfody ont heviovat guorzy odj te 1edmam &B lo nis sdT- 
@0 tol onses 3i tatu ogem ton bit ate asgtt yitse ni eaiyos 0 
‘ a4 10 Isutix edt te actisloiv edd tnsem Jf tedteh .esbot 
 - obsd sudect wsb9e eetiiserel eit mei .oodst 6 to gitaserd 
ied .a8¢ od? 18606 tooslg saw Liogs odd Lis’ hoitel, beidtgeo 
bas tsvile ance #004 bis ,ocdat aint heisioivy ,natoA* osm a0 
aifentowilt ei 41 .dne? Bip gi metit pid base .yntdtols bas blog 
astbifds edd tu9" :evite71ex plise, sind lo gotitoe edt ston oF 
063 ,.9.1) yatdd dbetovebd sat nt aeeqeett's bettiuace- foersl be 
eis Yo...0sdoA™ Tot . (asd off sebay’becelg aged ‘ped doida flog 
Yo tog08 sdt dae :gnto? betoveb oft to soot isbul. to adi 
eiide 02 “" fesel to seibitao eid jeniags belbaly ese dowde 
aefiag eft of -¢iituy ese .ebtebsets a0 of RUlbtcoos .a50 sue 
s tettiwmco” cdv "lestel Yo ngtblido® edd sew tt sem oct 
befsstet ase ¢ais sicda off nis efdt to tineet # 84 F 
o0 ted? Iie bus ,yltmat eti. _afedoh Litnu ten aew tt haat: 
singe yioioty isdi benwe bes benote one’, S5tLEt#, = 


(ate) ri i? doot 8 i. (a0) < 


ay ae 


came to the army. It indeed seems unjust treatment from our 
point of view that his sons ang daughters who were entirely 
innocent of their father's deed should be put to death. But 
from the Viewpoint of the Hebrew of that time they were re- 
garded as property and had no individual rights. The contagion 
of the violated taboo was believed to srread to everything 
which the father owned, and the only way to free the whole ped= 
ple from the curse was to destroy everything connected with him. 


Another incident, bringing out much the same idea, but from 
a BAA geadall angle, is that of the numbering of the people by 
David. David took a census of the people, and it was regarded 
as a sin by Jahveh, and consequently he had to be punished. So 
Jahveh offered him his choice of three punishments: seven years 
of famine, pursuit by his enemies for three months, or a three 
days' pestilence in the land. David chose the latter, “and 
there died of the people from Dan even unto Beersheba seventy 
thousand men." Yet David himself was not touched by the pesti- 
| lence. This is a good illustration of collective responsibility. 
} 


The king sinned. The responsibility rested upon the whole 
people and the punishment fell upon them. To us it might seem 
that David was not punished, while a multitude of innocent 
people were, but not so in the Semitic thought of that time. 
For just as the whole nation was collectively responsible for 
David's sin, so he also was punished in their punishment. 


MORAL RESPONSIBILITY AWD OUTSIDERS. 


Among the early Hebrews laws of morality were applicable 
only to those of their own number. The non-Hebrews were "out- 
side the law." In primitive society anyone who did not belong 
to the clan was a foe or a potential enemy of that clan and so 
| must be guarded against. This idea persisted even in national ; 

life. So the sixth commandment, "Thou shalt not commit. murder,’ 

is a prohibition against the slaying of one's fellow countrymen, 
. not a general command against the taking of human life. The 
3 importance of the law of blood revenge has already been noted. 
Now this commandmert was not in conflict with that law, which 


4. II Sam. 24. vi 

: E). The word used here MM is not the usual 

ee eeeii ae rather signifies "murder, so I have used the 
latter. 
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still remained operative, and it was still the duty of a man 

to kill in order to avenge the death of a kinsman, Likewise 
this commandment, did not apply to warfare or to the conquered 
peoples, for there are a number of instances where all the males 
or even the entire population of conquered cities were massacred 
at the express command of Jahveh; 


This feeling towards foreigners, which existed even at the 
time of the promulgation of the Deuteronomic law is well illus- 
trated by several of its provisions. 

"At the end of every seven years...every creditor . gtghiee? 
that which he hath lent unto his neighbor; he shall not 
exact it of his neighbor and his brother... Of a foreigner 
thou’ mayest exact it." 

"Ye shall not eat of anything that dieth of itself: thou 
mayest give it unto the sojourner that is within thy gates, 
that he may eat it; or thou mayest sell it unto a foreigner; 
for thou art a holy people unto Jahveh thy God.” 

"Unto a foreigner thou mayest lend upon interest; but unto 
thy brother thou shalt not lend upon interest." 

These laws show that the idea of morality did not extend beyond 
the lines of kinship. One could with impunity do to an "out- 
sider" those things which it was wrong to do to one’s fellow- 
countryman. 


GOP AND GROUP MORALITY 


We have already spoken of the solidarity of Jahveh and his 
people, and have seen that he was a partisan deity. Conse- 
quently he would share in the ideas of morality which his people 
possessed, and he was regarded as possessing many of the powers 
and characteristics of the patriarch. So he was jealous and 
became angry wren his people when they sinned, and he punished 
them. But as waS, °fhe c case with Achan and David, the punishment 
was sent upon all the people, --the innocent and the guilty alike. 


Being a partisan deity Jahveh was bound to take the part of 
his own worshippers in their dealings with other peoples, who, of 
course, belonged to other gods. Thus in the well-known story of 


e e 233 
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Abraham's journey to Egypt, Abraham, fearing for his own safe- 
ty, lied to Pharaoh, saying that Sarah was his sister. So 
Sarab was taken into the harem and Abraham was well treated 

and enriched. Then when Jahveh brought a plague uyon the court, 
Pharaoh found out the truth, and he sent Sarah back to Abraham 
and sent them away, with all their possessions, Thus through 
deception Abraham was enriched and Jahveh took the part of his 
client. To the writer of this story there was nothing wrong 

in this, for Abraham had a perfect right, according to. his 
standard, to deceive the Egyptian, who was "without the law," 
and Jahveh necessarily had to take his worshipper's part against 
the worshipper of another god. 


One of the earliest commandments is the prohibition con- 
tained in the first commandment: "Thou shalt have no other gods 
before (besides) me." Another early law states: "He that 
sacrificeth unto any god save unto Jahveh only, shall be utterly 
destroyed." There are many examples in the Old Testament of 
Jahveh being provoked to anger because his worshippers turned to 
other gods, and.so punishment after punishment was inflicted 
upon the people for this cause. The welfare of Jahveh was 
threatened if the people who belonged to him should turn to the 
Support of other deities. So the second commandment states: 
"Thou shalt not makeyunto thee any graven image... for I, Jahveh 
thy God am a jealous God, visiting the iniquity of the fathers 
upon the children, upoE the third and the fourth generations 
of them that hate me." 


Thus we find Jahveh the God of Palestine and of its people, 
Israel, a thorough-going partisan, swayed by passions similar to 
those of men, inseparably bound up with his people, and condition- 
ed by their ideas of group morality. 


SUMMARY 


This survey of early Israel has set forth the basic princi- 
ples of the life and religion of the early Hebrews,--the soli- 
darity of the group (including both Jahveh and his people, Is- 
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rael), and the consequent corollary, group morality. 


Of course it would not be true to statethat the individual 
was absolutely without recognition. For wherever people are 
found there will also be found certain personal experiences. 
and characteristics which differentiate one individual from 
another, and these do have some effect upon the social mass. 

But "the solidarity of the family, clan, or tribe was so in- 
grained in the whole life and thought as to render it extremely 
difficult for the consciousness of individuality and personality 
to assert itself and vindicate its rights." 


With this as a background, it will now be our task to ex- 
amine the various forces and factors, which, coming into play, 
modified these principles, and broke down the old ideas, letting 
the idea of individualism and individual responsibility come 
forth into the light. 


4. Smith, J.M.P.: The Prophet and His Problems, p. 169. 
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CHAPTER III, 


THE EFFECT OF THE SETTLEMENT IN PALESTINE 


UPON GROUP SOLIDARITY. 


When the Hebrew tribes entered Palestine they were nomads 
or semi-nomads, A distinction needs to be drawn between these 
two classes. The pure desert nomads (or Bedawin) were inhabi- 
tants of the arid steppes. They regarded agriculture. as a dis- 
grace, holding such work beneath their dignity and independence. 
The camel was their chief support, furnishing botn milk and a 
means of transpcrtation. Lack of water prevented the raising 
of other domestic animals. Dates and camel's milk furnished the 
mair articles of diet, although other supplies were obtained by 
making raids into cultivated territory, and by exacting tribute 
from farmers, herdsmen, and caravans, They had no fixed places 
of abode, but lived in tents which could easily be moved from 
place to place. That a portion of the Hebrews were pure nomads 
seems to be born out by the fact that centuries later we find in 
Judah a class of people known as Rechabites, who, though they 
had become half~nomads, still preserved strong aversions against 
agrarian culture. They refused to engage in agriculture, to 
drink wine, or to build homses. Instead they dwelt in tents 
and sought to live as far as possible the simple life of the 
desert. 


The half-nomads marked a sort of transition between pure 
nomads and agriculturists. They were chiefly shepherds and 
herdsmen, sometimes combining a little farming with their 
stock-raising. They lived a more settled life than did the 
nomads, usually living along the edges of the desert, However, 
it was often necessary to move from place to place in order to 
find pasturage for the flocks and herds. Usually, therefore, 
they lived in tents. According to Hebrew tradition the patri- 


2 
archs were half-nomads. 


2 35. 
3 i tabtek of echolare hold that the stories of the patri-g 


1 unte of the lkvee of individusls, but that 
Beta tEt Boe, tar ahs stories are thé ersonifications of tribes. 
whether or not this is true makes little difference for our Ute 
pose for whether the characters are reel or are representations 
of tribes, the state of society represented is semienomadic. 
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AGRICULTURE AND LANDOWNERSHIP 


To us of the western world it might seem that Palestine 
was not a very rich land, nor very large, But it was capable 
of supporting a fair sized population, and in the eyes of the 
desert wanderer who longed for water and harvests it seemed 
marvelously rich. The Deuteronomist represents Moses as say- 
ing to the children of Israel who were about to enter Canaan: 
"For Jahveh thy God bringeth thee into a good land, a land of 
brooks of water, of fountains and springs, flowing forth in 
valleys and hills; a land of wheat and barley, and vines and 
fig-trees and pomegranates; a land of olive-trees and honey; 
| a land wherein thou shalt eat bread without scarceness, thou 

Shalt not lack anything in it; a land whose stones are iron, 

and out of whose hills thou mayest dig copper. And thou shalt 

eat and be full, and thou shalt bless Jahveh thy God for the 
| good land which he hath given thee. "" 


The Canaanites who inhabited the land were agriculturists 
who had entirely passed the nomadic stage of development. Many 
of them lived in towns which were fortified against the desert 
invaders, and they had reached a relatively high degree of 
civilization. Egypt had long held sway over Palestine and had 
extended her civilizing influences. Into this agricultural 
land and civilization came the Hebrews, and while to some extent 
they continued as shepherds and herdsmen, yet their chief inter- 
est became agriculture, which they took over from the people 
among whom they settled. During the whole period of their 
national history the Hebrews were predominantly an agricultural 
people, and practically the whole of the compilation of laws in 
the Pentateuch deals with this agricultural stage of development. 


Among nomadic peoples there is no such thing as individual 
ownership of land, but the group as a whole owns a given district 
in common, in so far as there is land proprietorship at all. But 
among an agricultural people individual ownership is very impor- 
tant. We cannot here go into a discussion of the development of 
the idea of the proprietorship of land. but the Canaanites had 
reached this stage, and regarded the land as a lawful item of 
commerce, and they bought, sold, and rented it, and used it as 


1. Dt.8: 7-10. 
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security for mortgage loans, etc. 


The materials in the early Hebrew writings are too meagre 
to enable us to make a definite statement concerning the methods 
followed by the Hebrews in the early period in Palestine in the 
matter of the ownership and inheritance of land. It is certain 
that the ideal division of land by lot, as set forth by the 
priestly writers centuries later, could not have taken place 
while there were so many Canaanites still in possession. 
The earliest law codes contain no reference to land tenure. 
The Deuteronomic code lays a curse upon the onewho should re- 
move his neighbor's boundary stone, thus indicating that land 
was definitely marked out and owned. David purchased the thresh- 


ing floor of Araunah, the Jebusite, for fifty shekels of silver, 
and built there an altar unto Jahveh. Ahab wanted to buy the 


vineyard of Naboth, but Naboth refused because he regarded it 
as an inheritance which it was improper to alienate. 


Thus we may say that private proprietorship of land was 
early adopted by the Hebrews in Palestine. Individual owner- 
ship makes against group solidarity for it means that the in- 
dividual has property of his own which it is to his interest 
to care for and protect. A man's personal property naturally 
becomes more important to him than the common property of the 
group to which he belongs and it claims his foremost interests. 
Likewise agriculture, with its settled mode of lite, and its 
diversity of industry, tended to bring the individual towards 
the front, for in this new life so much more depended upon 
individualinitative and effort. 


THE GROWTH OF LARGE TOWNS 


Agricultural life naturally means a settled life and calls 
for permanent dwelling places. however, the Hebrew farmers 
did not live apart from one another on their farms, as is the 
practice in this country. Such procedure would have been too 
dangerous. We have already noted that the Canaanites found it 
necessary to build walled cities as a protection against desert 
atly writer assumed 


e 
from the land. 
Kings 21: 1-4, 
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nomads and other foes. Likewise as a protective measure the 
Hebrew farmers gathered together in Villages, choosing places 
where there was a good supply of water. During the day they 
| worked in the Ebel and at night they came back to the shelter 
of the village: But the village alone did not offer sufficient 
| security, and so after the manner of the Canaanites, fortified 
? cities were built for increased protection. Probably many of 
the “cities” were little more than villages with walls built 
around them. Surrounding mary of these walled towns were vil- 
lages which were not fortified, but "depended upon the towns to 
| defend them. Thus in the lists of the cities in the book of 
Joshua, there is always the addition “with their villages, "* 
and sometimes there occurs the picturesque expression, "the city 
with its daughters.” 


Now this development of towns and cities modified the ane- 
cient clan and tribal government. Usually most of the inhabi-~ 
tants of a town would belong to the same clan, but the whole clan 
or tribe would not live in the same town, but would be scattered 
over a considerable territory and into a number of towns. Then 
each city was more or less sufficient within itself, having its 
own elders as a governing body; and the elders of 46 city came 
largely to take the place of the elders of the tribe. Thus the 
growth of towns tended to break down the old bonds of tribal 
solidarity, although of course still holding largely to the idea 
of the related group. But nevertheless the new group was organ- 
ized along different lines and was a step away from the old idea 
of tribal solidarity. 


THE ESTABLISHMENT OF THE KINGDOM 


During the period of the conquest there was no centralized 
authority among the Hebrews. Occasional leaders arose who would 
lead several tribes to battle against a common foe, and who 
afterwards would be regarded as fit arbitrators in matt2rs of 


So they became known as "the Judga3s." Then as the 
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as a protective measure against the common enemies beeane 
necessary. It is not within the scope of this paper to dis- 
cuss the factors entering into the formation of the kingdom, nor 
the steps by which it took place. The important thing is that 
the establishment of a monarchical government weakened the feel- 
ing of the exclusiveness, the sufficiency, and the solidarity of 
the tribe. The power of the king became strong at the expense of 
the clan, and the nobility of the royal court came to overshadow 
almost entirely the old nobility of the lesser groups. So while 
there was still the feeling of mass solidarity in the nation, it 
could not be as binding as in the lesser divisions which the 
nation was now superseding, for the very largeness of the group 
meant a weakening of the old idea of solidarity. "The greater 
the extent to which social integration is carried, the larger 
the opportunity for the individual of exceptional talent." 


THE MONARCHICAL INSTITUTIONS 


The Royal Revenue. The people were forced to support the 
king, his court, the army, and the corvee. The king’s tax 
seems to have been regarded as a tenth of the produce of agri- 
culture and of the flocks. He also had a right to the first 
mowing of the grazing lands in order to supply food for his 
horses. In order to secure supplies for his great court, Solo- 
mon divided the kingdom into twelve districts, each district 
to supply food for a month. These divisions did not correspond 
with the boundaries of the tribes. This was probably partly 
due to the fact that the old tribal lines were no longer of 
great importance, and partly also due to the desire of Solomon 
to minimize the danger from the old social organization. 


The Army. One of the necessities of the kingdom was an 
army, and this called for the absence from home of a large nun- 
ber of men for long periods of time. This consequently weakened 
family ties. Thus "David put garrisons in Syria of Damascus... 
and throughout all Edom he put garrisons." Not only did it 
weaken family ties, but the fact that the Hebrews were stationed 
among foreign peoples would tend in some measure at least to 


broaden their outlook. 


a: The Social Life of the Hebrews, p. 66. 
= petal 18: 19. 3. Amoe 7:1; I Kings 18:5 
4. I Kings 4: 7-19. eo tt Gaui @ie, ¢4. 
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The basis of organization in the army was numerical rather 
than tribal. Besides the high commanding officers there were 
Captains of thousands, captains of hundreds. and captains of 
fifties. Of course it may well be that the men in the various 
companies of fifties, hundreds, ete., would be from the same 
Clan, but the unit was not primarily one of kinship, but was 
numerical, and tended to break away from the idea of tribal re- 
lationships. 


Military appointments were made, not on the basis. of tribal 
affinities, but upon merit as shown by conspicious deeds of 
| valor, loyalty, and efficiency. In the list of the "mighty 
| men whom David had" there is a brief skaitch of the conspicious 
bravery of each, by reason of which each was made a captain. 
Thus there was here offered a chance for individual initiative. 


The Corvee. Not only were men taken from their homes for 
service in the army, but many were also forced to labor upon the 
public works. "And king Solomon raised a levy out of all Israel; 
and the levy was 30,000 men. And he sent them to Lebanon, ten 
thousand a month by courses; a month they were in Lebanon, and 
two months at home.” ° This labor in a foreign land for long 
periods of time meant the weakening of clan associations. 


COMMERCE 


Commerce was one of the important factors which widened the 
outlook of the Hebrews, and which offered new fields for the 
development of individual talent. Important trade routes lay 
through Palestine, connecting Hgypt with Damascus and the East. 
From the Tel-el-Amarna tablets we learn that a vigorous trade 
was carried on over these routes and had reached large propor- 

“tions in the. later Canaanitish times. The story of Joseph pre- 
sents a good picture of a trading caravan. "And, behold, a 
caravan of Ishmaelites was coming from Gilead, with their camels 
bearing spicery and-balm and myrrh, going to carry it down to 
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Under the monarchy commerce increased. Solomon kept the 
trade Fontes Open and protected, and took tribute from the mer- 
Chants. He also made an-alliance with Hiram, king of Tyre, 
whereby the Israelites were to receive timbers of cedar and fir 
in exchange for food stuffs. . Palestine, having no natural har- 
bors, was to a large measure dependent upon the Phoenicians for 
access to the Mediterranean Sea. However, the Red Sea trade was 
open to the Hebrews. David conquered the Edomites and took 
possession of their port of Ezion-Geber, "And king Solomon made 
a navy of ships in Ezion-Geber... on the shore of the Red Sea... 
And Hiram sent in the navy his servants, shipmen that had knowl- 
edge of the sea, with the servants of Solomon... Once every thrse 
years came the navy... bringing gold, and silver, ivory, and apes 
and peacocks." 


So the Hebrews also came to purchase of the foreign goods 
and luxuries which these ships and caravans brought. The prophet 
Amos condemned the idle rich who enjoyed their ivory and tapes- 
tries in the summer-houses and winter-houses, who lounged upon 
their divans and ivory couches, who drank from the “big bowl," 
who smeared themselves with the finest oils. 


While the Hebrews were primarily an agricultural people in 
pre-exilic times, and no great commercial class arose among then, 
yet to some extent they shared in international commerce. Com- 
merce always tends to develop individuals, and international 
commerce tends to break down group solidurity. 


FUSION WITH THE CANAANTITES 


We must not lose sight of the importance of the Canaanites 
themselves in modifying the old idea of the exclusiveness of 
the clan based upon blood-kinship. We know that the ideal con- 
guest in a single generation, with the complete extermination 
of all tjhe original inhabitants did not take place. On the con- 
trary, large numbers of the Canaanites remained and the two 
peoples at first lived side by side. Furthermore, it was neces- 
sary for the Hebrews to learn from them the art of agriculture 
14. I Kings 10: 15. 2. I Kings 5: 6812. 


eau 4. IT Kings 9:26,27; 10:22. 
$- 1 San.S: 24 5. Amos 6: 1-8. See also 3: 15. 
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and the mode of living in settled communities. To a large 
extent Jahveh became identified with the baals of the Canaanites 
and, having much in common in religion the two peoples came to 
regard themselves as one, This intercourse and amalgamation wita 
the earlier inhabitants "helped to hasten the deterioration of 
the clan." 


SUMMARY 


Thus the settlement in Paldstine with the agricultural mode 
of living, the fusion with the Canaanites, the establishment of 
the monarchy, and the rise of commerce, created an environment 
in which the clan spirit and organization of nomadic life could 
not continue indefinitely. Under the new conditions,and as the 
social group enlarged, there was afforded greater Opportunity 
for individual development. "Everything which strengthened the 
bonds of national unity at the same time hastenedthe dissolution 
of the clan organization and the weakening of clan loyalty."* 


4. Smith, J.M.P.3; The Prophet and his Problems, p.177. 
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CHAPTER IV 


THE SEER, SAGE, AND PRIEST 


THE SEER 


Among the early Hebrews we can distinguish roughly two 
classes of "men of God"~-the seer and the prophet. Both, in a 
measure, were spokesmen of Jahveh, though usually using different 
means, It is perhaps impossible to know the exact relation be- 
tween the two. It is thought by some that the two offices repre- 
sent two distinct lines of development. Others hold that the 
seer represents a stage of development of prophecy. The former 
seems to be the better explanation. 


One way of contrasting the prophet and the seer is to think 
of the prophet as a "forth-teller," and the seer as a "fore- 
teller." But a more important distinction for our purpose is 
the fact that the prophet, especially the greater ones, was con- 
cerned mainly with the people as a whole and with their relation 
to Jahveh- The seer was interested in the individual members 
of the nation and their troubles, and the people went to him for 
help and advice about the affairs of everyday life. 


The seer, by various means, such as dreams, signs, omens, 
and the lot, looked into the future and foretold what was to 
take place, or secured the desired information. In early Israel 
one of the means of gaining this information was by the posses- 
sion, on the part of the seer, of a "familiar spirit," through 
whom he received the desired knowledge. Saul visited the witch 
of Endor, and she called up the spirit of the dead Samuel in 
order to find out from him about the outcome of the battle with 
the Philistines, and to find out why Jahveh had forsaken Saul. 
But even at this time there had grown up opposition to necro- é 
mancers and wizards, and Saul had banned then from the kingdom. 
So these persons, forced to give up their "familiar spirits," 
nevertheless continued their practice, but used less objection+- 
able means. 
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had a most important effect upo = 
Pecetie gelieicceis ea: and especially of individual Pebseuhitiiing. 
The following a a will largely deal with their work. 
2. See I Sam. 28. 
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Samuel is a good example of the better type of seer (al- 
though he is also a prophet). He is often spoken of as"the man 
of God," and people went to him to ask about matters of every 
conceivable kind, many times not religious in the sense in 
which we think of religious matters today. When Saul was un- 
able to find his fathar's asses, his servant suggested that they 
go to the seer, Samuel. They did so, and he was able to tell 
them that the asses had been found. For this information they 
paid him a fee. Thus the work of the seer was mainly with indi- 
viduals and dealt with matters of their everyday life as dis~ 
tinct from things involving the group as a whole. 


THE SAGE 


In later pre-exilic times this function of giving counsel 
in individual affairs seems to have belonged primarily to the 
sage, or the"wise man; as he is often called. It is not unlikely 
that the sage was a development and refinement of the earlier 
seer. By the time of Jeremiah the sages were regarded as a 
distinct class, ranking with the priest and prophet. "For the 
law shall not perish from the prices, nor counsel from the wise, 
nor the word from the prophet. Just how early this class arose 
it is impossible to tell. Joab sent a "wise woman" to rebuke 
David. At the time of Sheba's rebellion, another "wise woman” 
advised that Sheba the Benjaminite be delivered up to Joab. 
Solomon himself was regarded as a man of exceedingly great wis- 
dom, and as one example of this the story is told of his pais 
judgment in the case where two women claimed the same baby. 


"The sage was essentially individualistic both in the method 
6 2 s 
and the substance of his teaching. He concerned himself with 
the common, practical interests of ordinary, every-day life. He 


« ver. 18: 19. 2. If Sam. 14: 2ff. 8. II Sam. 20: 16f 
ae I Kings 4: 29-34; 10: 4ff. 5. I Kings 3: 16=28. 
6. The suthor here edds a note, which is, in art, as follows: 
"The Wisdom literature is, of course, of ostexilic origin; 
hence it might be inferred that the activity of the sages was an 
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met men face to face on the streets and at the city gates and 
gave them counsel on matters arising from their relations to 
each other as individuals. All his work laid emphasis upon tha 
moral responsibilities of individuals; he had pothing to do with 
men in the mass, but confined himself to the individual member 
of society and, for the most part, apparently, to the affairs 


of private life. The whole trend and influence of his work from 
the outset must have been individualistic to a high degree. The 
outcome of his activity as seen in the Wisdom literature, Proverbs, 
Job, , lheclesiastes, Ecclesiasticus--the most individualistic 
books in the Old Testament--is sufficient warrant for the claim 
that the teachings of the earlier sages exerted a predominantly 
individualistic influence, " 


THE PRIEST 


While the function of the priesthood was primarily national, 
yet it also had its individualistic features. In the passage 
guoted above from Jeremiah are the words, "the law shall not: 
perish from the priest." Thus the priest was the guardian of 
the law. It was his duty to instruct the people in the laws 
of the ritual and to see that the ceremonial requirements were 
fulfilled. But it was also his duty to act as judge in dis-~ 
putes, both religious and secular, which arose between members 
of the community. "The administration of justice is necessarily 
individualistic in tendency. The rights of the individual as 
such inevitably assert themselves sooner or later, The injustice 
of punishing one man for the crimes committed by another, even 
though they may be of the same bloog, cannot be overlooked for 
long in a progressive community. The proper relation between 
crime and punishment is maintained only when it is the criminal 
himself who suffers the punishment." 


Thus the seer, sage, and priest, in their work with individ- 
uals, were important factors in the development of individualisn. 
In the following chapters we will discuss the work of the great 
prophets whose work led up to a full recognition of individual 
responsibility. 


: his Problems pe i77f. 
1. Smith JeMa Pas The Prophet and - ? 
B;Ibid, p.1980f. 2.Jer. 18: 18. 
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CHAPTER V 


THE BIGHTH=CENTURY PROPHETS 


The discussion thus far has dealt mainly with those factors, 
aiding the growth of individualism, which were due to the new 
environment and the different conditions of living which the 
change from nomadic to agricultural life brought about. We have 
also noted the individualizing tendency of the work of the seer, 
sage, and priest. Yet in spite of all these things it may seem 
that very little definite progress towards individualism had 
been made by the eighth century when the first of the writing 
prophets appear. Nevertheless all these factors were at work 
and were preparing the way for new teaching and higher ideals. 
The prophets, by their insistence upon morality and a spiritual 
religion, had a most important part in the growth of the idea 
of individual responsibility. Therefore weyneed to discuss 
their work somewhat at length. 


It has already been pointed out that the prophet was in- 
terested primarily in the nation. "His concern was with 
national problems, perils, and hopes. The interests of indi- 
viduals, as such, were below the level of his gaze; they came 
into view only in so far as they affected the public weal." 
But the teachings of the prophets,which set forth new ideas of 
God and higher ideals of the relationship between him and his 
people, and of the people towards each other, could not but 
have an individualizing influence, for any real progress in 
morality and religion was bound to bring a fuller recognition 
of individual rights. We will begin with a discussion of the 
teachings of Amos, the first of the eighth-century prophets. 


Ie AMOS 


Amos was the first of the prophets whose writings have come 
down to us. He was a great pioneer in the field of morality, 
and while not dealing with the individual as such, yet his teach- 
ings were an important factor in the development of the idea of 
the moral responsibility of the individual, and of the punishment 
of the individual for his own sins. 


de Smith, J.M.P.:The Prophet and his Problems, p. 168. 
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The work of Amos wes primarily with the nation. However, 
what might seem at first glance to be a case of individual 
responsibility and individualizing theodicy is the incident of 
the encounter of Amos with Amaziah the priest. As a result of 
Amaziah's sin Amos tells him that he shall die in a land that is. 
unclean. Put also, as a part of his punishment, Amos says, 
"Thy wife shall be a harlot in the city, and thy sons and thy 
daughters shall fall by the sword and thy land shall be divided 
by line, and Israel shall surely be led captive out of his 
land." So, after all, this is a case of group responsibility. 


Before we take up the teaching of Amos we should have in 
mind the main ideas of God and of morality of his time. This 
has been presented in a former section, and so here it will be 
necessary to present but a brief summary, in order that we may 
contrast with it the teaching of Amos. 


THE RELIGION AND MORALITY OF AMOS*® TIME 


The Idea of God. Jahveh, in common with other Semitic 
deities, was believed to be the God of a particular people and 
confined to the particular land which his people inhabited. 

His rule did not extend beyond the boundaries of his land, and 
so when one of his worshippers went to another country it aeee 
going out "from the face of Jahveh," and adopting other gods. 
Jahveh and his people were inseparably bound up in one group. 

He was a partisan deity and necessarily must be the protector 

of his people, and so he was believed to share in the ideas of 
morality which they possessed. Thus he was always expected to 
take their part in their dealings with outsiders, who, not be- 
longing to the group, were not protected by its morals and laws. 
Jahveh was regarded as being anthropopathic. He was easily 
provoked to anger by failure on the part of his worshippers to 
carry out tne ritual properly, by the violation of a taboo (as 
in the case of Achan), or by the worship of other gods, and his 
punishments fell upon all the people, guilty and innocent alike. 


The Cultus. We need also to note the place and importance 


1 Amos Te 17 Be See II Sam. 263 19, 20; Ruth 1: 156 16, 
3. Josh. 7: iff (JE) 
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of the cultus among the Hebrews. At the time of Amos there had 
developed no clear distinction between the cultus and religion. 
Practically the whole of religion consisted in supporting and 
Carrying out the proper ritual. In nomadic times this was com- 
paratively simple, and consisted mainly in certain ceremonies to _ 
be observed when a sacrificial feast was held,--the manner of 
slaying the victim, and the offering of certain parts to the 
deity. But with the settlement in Palestine the cultus became 
more elaborate. The Canaanites were an agricultural people and 

| believed in a number of agricultural deities, called Baals, whom 
they worshipped at various sanctuaries. The Hebrews naturally 
regarded these places as sacred, for a sanctuary was thought to 
be sacred, even though it did not belong to one's own deity. 

When the Hebrews settled among the Canaanites, they absorbed 

much of their civilization, and also much of their religion. They 
came to identify the various Canaanite deities with Jahveh, and 
as these deities became identified with him, their sanctuaries 
became his. 


| 


— 


Probably every town or village of importance had its sanctus 
ary. Hosea states, "They sacrifice upon the mountains, and burn 
incense upon the hills, under oaks, and poplars, and terbinths." 
Likewise it is stated that in the reign of Rehoboam, "Judah did 
that which was evil...for they also built them high places, and 
pillars, and asherim, on every high hill, and under every green 
tree."" Naturally only a few of these sanctuaries would attain 
to any great importance beyond their own communities, but some 
would, and to these people would make pilgrimages from all parts 
of the land. Amos mentions three of these, Rethel, Gilgal, and 
Beoreheba. His prophesying was mainly at Bethel. This was a 
royal sanctuary, and consequently ranked high in importance. 


To such a sanctuary people would go at the time of the great 
feasts. A man with his family, and perhaps with invited guests, 
would sanctify themselves, adorn themselves in festive array, and 
would take with them a sacrificial victin, and abundant food and 
wine with which to make merry, for these pilgrim feasts were 


‘ 2.1 Kings 14: 23. 3.Amoge 5:5. 
Shear as. 5. See I Sam. 15:5; Num. 11: 18(J); cf. 
Ex. 19:10,14 (EB). 7.See I eee 2? . 
6. Hos. 2 23. 8. Or, hagg Me 
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joyous, festive occasions. At the Sanctuary the animal was 
Slain and flayed, and the blood poured out on the altar. This, 
together with the kidney fat, which was burned upon the altar, 
constituted the deity's share. The priest, where there was one, 
also took toll, and, in addition, often imposed fines for al- 
leged violations of the ritual. The remainder of the flesh was 
eaten by the sacrificer and his party, together with wine and 
bread and probably other food. 


Along with the feasting there was merrymaking, dancing, and 
not infrequently, drunkenness and gross licentiousness, for at 
the wenoyuanics were "holy ones"=-male and female religious 
prostitutes. All of this was done in the name of religion, or 
rather, was regarded as religion itself. Consequently a very 
high degree of morality could not be expected when one's whole 
religious obligation consisted in carrying out the cultus. A- 
gainst such a view of religion Amos and his successors took a 
firm stand. 


AMOS" CONTRIBUTION TO THE IDDBA OF GOD AND MORALITY 


There are several fundamental respects in which Amos changed 
Israel's conception of God. (1) While he did not break with 
the idea that Jahveh was a national God and that his power was 
practically limited to Palestine, he did modify the natiional-god 
idea by stating that Jahveh's relation to Israel was a voluntary 
one. "You only have I known of all the families of the earth." 
He had chosen Israel as his people. So instead of being their 
God because they dwelt in his land, Palestine, and instead of 
being dependent upon them for his welfare, he was independent of 
these things, and having chosen Israel, he could also dissolve 


the relationship. 


(2) Jahveh, while a national God was not without interest 
in othar nations. At the beginning of his book, Amos pronounces 
judgments upon the surrounding nations, as a result, in part, of 
their conduct toward Israel. But it is to be noted that in the 
case of Moab, that Moab is condemned for her sin against Kdom, 
in which Israel is not directly concerned. Also, Jahveh is 


~ See Amos 2:93 Hos. 4:8. | 
2: See Amos 2:73 Hos. 4:14; Dt. 23:17. 
8. Amoe 3: 2. 4. Amos 2: 1ff. 
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represented as saying that he "brought Israel up out of the 
land of Egypt and the Philistines from Caphtor and the Syrians 
from Kir," So Jahveh’s interest was not entirely confined to 
Israel. Thus we find a breaking away from the old idea of the 
exclusiveness of the nation and its God, 


(3) But the most important thing is that Amos represents 
Jahveh as a moral being. Instead of being a deity whose wel- 
fare depended upon the welfare of his people, and who must con- 
sequently become a partner to their deeds, he is a moral being 
not dependent upon his people, and he demands of them moral char- 
acter. Being such a God he is bound to punish them for lack of 
morality, even to the point of their destruction. Thus Amos 
represents Jahveh as saying, "You only have I known of all the 
families of the earth; therefore I will visit upon you all your 
iniguities."" Under the then current view of God, the people 
would have expected Jahveh to say, "You only have I known of all 
the families of the earth; therefore I will take your part in 
all your affairs, and will protect you in everything: you do." 
But with the new conception of God which Amos sets forth, comes 
the judgment, "therefore I will visit upon you all your inigqui- 
ties." A moral God requires morality among his worshippers. 


MORALITY VERSUS CULTOS,. 


Since God is a moral being he demands righteousness and 
justice among his people. He will not accept offerings and 
sacrificial feasts as substitutes for these. He will not be a 
partaker in, nor condoner of, their unrighteousness. On the 
contrary, because he has chosen them there is all the more 
reason why he must punish them if they persist in unrighteous- 
ness. Consequently Amos opposes the old view that religion con- 
sisted in carrying out the regulations of the cultus, Since 
the cultus consisted largely in the offering of sacrifices and 
in sacrificial feasts, Amos bitterly opposes them, He repre- 
sents Jahveh as saying, 

"T hate, I abhor your dances, 
I cannot accept the smell of your worship, 


1. Amos 9:7. 2. Amos 8: 2. 
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I like not your gifts, I look 
Never once at your sacrificesiof fat calves. 


Take away from Me the noise of your songs, 

I will not listen to the music of your harps! 
Let righteousness spring up like water 

And justice as a rusaing ‘brook! "> 


We find here in Amos, for the first time in the prophecies 
which have come down to us, a distinction between cultus and 
religion, and the claim that religion and morality are insepa- 
| rable. Furthermore he states that the sacrifices which the un~ 
righteous worshippers were offering were not only without value, 
but were positively sinful. 

"Hither to Rethel, come and do mischief, 
To Gilgal and.do great mischief! 

Bring the next morning your offerings, 
And on the third day your tithes! 


Offer praise,-~but of leavened baking, 
Proclaim loudly your free-gifts: 
That verily is what you like, 0 Israelites. 
This is the utterance of Llahweh, the Lord 
of all."” 
Instead of these sacrifices Jahveh asks that his people "let 
justice roll down as waters, and righteousness as an ever flow- 
ing stream." He goes on to say, 
"Seek good, not evil, 
That you may live 
And that Ianweh may be with you, 
As you say so much! 


Hate evil, not good; ' 
And make justice strong..." 


Thus Amos practically makes “seeking Jahveh”" and "seeking 
good" the same thing. So instead of "seeking Jahveh” by visit- 
ing a sanctuary and offering sacrifices, a moral significance 
is given to this “seeking Jahveh." Morality and religion, claims 


14. Amos 5: 21-24. 2. Amos 4:8, 5. 3. Amos 5: @4f. 


ea Pe Ere quoted from Duhm,B: The Twelve Prophets, tr.by 
Ac Duff. Lond.1912. p.69f, 64,67. 
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Amos, are inseparable. But we must not lose sight of the fact 
"that the morality of the prophets is not the inner, universal 
morality of the human soul, but the civic and social ‘morality 

of the Hebrew as a member of the Israelite commonwealth. It 

is this latter morality of which Amos conceives Jahveh to be 
guardian and which, together with the purely mundane benefits 

of its practice, he has in ate when ne says, "Seek good and 

not evil, that ye may live. * Jahveh' s favor is the guarantee 

of the nation's life, of its perpetuity. According to current 
popular views it is secured by abundant sacrifices and the faith- 
ful observances of feast-days and ceremonial. According to Amos 
it can be secured only by the honest administration of justice; ~ 
by the retention of simple life and manners; by the protection of 
the weak and the poor; by the practice of honesty and brother- 
liness; and by the eschewing of sexual and other excesses. "” 

Yet in a sense these things are dapendent upon the individual 

and they tend towards a consciousness of individual responsibil~ 
ity, although neither Amos nor his immediate successors went so 
far as to clearly enunciate it. 


AMOS" THEODICY 


We have already noted that in Amos there is no thought of 
an individualizing theodicy, nor is thsre any belief in punish- 
ment in the hereafter. While the soul continued to exist, good 
and bad alike had only a shadowy, undesirable existence in a 
common dwelling place, called Sheol,--conceived of as a great 
pit or cave beneath the earth. Jahveh's power did not extend 
to Sheol, so he had to punish people during their life upon 
earth. These punishments were usually community-wide, and as 
instruments of punishment Jahveh used natural BAAP ORBEA, Amos 
makes mention of a number of these,-~famine, drought, blight 
and decay, locusts, ea tanea earthquakes, aati se of Maa 
sun, an occurence greatly hi terres ancient peoples, Captivity, 
war, plundering and destruction, and fire. Thus it will be 


- Amos 5: cg 2. Amos 2: 6;65: 10, 15. e Amos 6: 4f. 
4. ree 5:41; 8 5. Amos 5: 12;8: 5e e Amos 2:7. = 
7.Bede,W.F.: Le Old Testament in the Light of Agee Hi a 
8.See Amos 9: & 9.Amos 4: 6. 10.Amos 4: 
11.Amos 4:9. 12. Amos 4:9; see also 73 Pe an 
13. Amos 4:10. 14. Amos 8:8; see also 3:14f. 15.Amos 93:9f, 
16. Amos 1: 15;6:27;7:17. 17. Amos 1:4,7f, 10,12; 4: 10; 6: 14; ete. 
18. Amos 3:11;5:3f3;7:9;9: 4. 19. Amos 7:4, 
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seen that Amos was still well within the realm of group soli- 
darity and collective responsibility, 


SUMMARY 


Amos materially aided in modifying the old view of group 
solidarity by his teaching that Jahveh and the nation were not 
inseparably bound together, but that Jahveh's choiceof Israel 
was a voluntary one, and he could reject them if their sins 
made it necessary; by claiming that Jahveh had some interest 
in other nations; by maintaining that Jahveh was a moral being 
and demanded a moral character in his worshippers; by insisting 
that Jahveh did not want sacrifices, but justice and righteous- 
ness, or, in other words, that religion and the cultus were not 
the same; . and by his claim that morality and religion are insepa-~ 
rable. While Amos did not carry out the individualistic implica-~ 
tions of his teachings, they were nevertheless there, and were 
later to assert themselves. We find in the prophecies of Amos 
a great forward step in the progress of morality and religion, 
and such a progressive step was bound to bring a fuller recog~ 
nition of individual rights and individual responsibilities. 


It. HOSHBA 


Hosea was a younger contemporary of Amos, working in the 
same environment and against the same sins and practices and 
beliefs as did Amos. Yet the two men differed greatly in many 
respects. Amos was a stern moralist, sitting in judgment upon 
the people. Hosea likewise pronounced them guilty, but his 
judgment was tempered by the sorrow and heartache of his own 
personal experience. For the marital relations of Hosea had 
been most unfortunate. He had an unfaithful wife who made ship- 
wreck of their married life. As he thought over this experience, 
he came to believe that Jahveh had divinely ordered this in order 
to cause him to understand the relation of Israel to Jahveh. 
Jahveh was the husband, Israel was the unfaithful wife. Just 
as Hosea still loved his unfaithful wife who went away with her 
paramour, and went after her, and found her, and bought her, and 
brought her back, so also Jahveh yearned over unfaithful Israel 
a 184d gone after her paramours, the baalim. So while the 
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keyword of Amos is justice, the keyword of Hosea is love. 


Hosea, like Amos, deals with the relation of God to the 
nation as a whole, and not with individuals. Yet some of his 
teachings have individualistic implications. He denounces the 
sins of the people. "“Jahveh has an indictment against the in- 
habitants of the land," he says, “because there is no truth, nor 
goodness, nor knowledge of God in the land. There is nought but 
swearing and breaking faith, and killing, and stealing, and com- 
mitting adultery. "* Now these sins are sins of individuals, but 
Hosea was still bound by the idea of group morality. Condemna- 
tion rested upon the nation as a whole because of these sins. 
But the very fact that there was a consciousness that condemna- 
tion was upon the nation because of these sins, could only mean 
that it was now but a matter of time until the responsibility 
for them would be placed back upon the individuals who were 
guilty. It is difficult for us of modern times to see how these 
early prophets failed to grasp the idea of individual responsi- 
bility, but tne idea of group solidarity, with its corollary 
group morality, was so firmly entrenched in the Hebrew mind 
that it was extremely difficult to dislodge it. 


Hosea also followed Amos in opposing the cultus. He repre- 

sents Jahveh as saying, 
"It is not slain offerings that I desire, but love; 
Not burnt offerings,--but knowledge of God!" 

By "the knowledge of God" Hosea means the relationship of Israel 
with God which exists between husband and wife, not intellectual 
knowledge. Again he says, "Sow to yourselves in righteousness, 
reap according to love." So in place of the ritual, Hosea 
places the moral qualities, righteousness, love, and the knowl- 
edges which, in the last analysis, cannot be in the group unless 
they are in the hearts of the individuals. 


Hosea's greatest contribution was the idea of love,--the 
love of Jahveh for his people, and the love which he seeks from 


"The Old Teetament in the Light of To-day,p. 154, 
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following note: "Yesed is difficult to translate ish pode : ai 

rehends several meanings which must be rendered by diffe en 
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his people, manifesting itself in the doing of his will. True 
it is that to Hosea, Jahveh is still a national God,-- a jeal- 
ous, angry husband, Yet he is also a loving husband, a "God 
that cares, that loves, that suffers, that never gives up." 
"When Israel was a child 
I fell in love with hin, 
And (Ephraim) out of Egypt 
Did I call unto Me... 


I put Ephraim in leading-bands, taking him 
Firmly by the arms-- 

(And yet they run away from Me) 
They refuse to return... 


"Oh, Ephraim, how should I so treat thee? 
Oh, Israel, how should I give thee up?" 

The prophets who came after Hosea were all greatly influ- 
enced by this teaching of love. Of course in the early prophets 
"the finer moral distinctions of an individualistic theory of 
human conduct are wanting, and the feeling of individual re- 
sponsibility must have been vague. But love, even in the Hebrew 
sense of the word, looks forward to individualism. Therefore 
Hosea took a long stride forward when he declared that the love 
of God should be the mainspring of human conduct." 


‘TIT. ISAT AH 


The message of Isaiah was not essertially original. He 
simply carried on the work of Amos and Hosea, giving to their 
teachings a new form and an added force, It is not within the 
scope of this paper to discuss the great work of Isaiah as a 
statesman, nor as a poet, though he was supremely great in both 
respects. Rather, we must confine ourselves to his main moral 
and religious teachings, Isaiah, like his predessors, sought 
primarily in this sense. But because he intentionally lete it 


f into other meanings in the same connection [ have ine 
eee eee occurence parenthetically in the translation. " 


Pe | «4:1, 2. 7 

Sey open he - (Duhm'’s translaticn, opecit.,p-95). The parallel- 
ism of the Hebrew poetry shows that this is a better transla- 
tion of the Hebrew than that of the Revised version which trane- 


Lates "more than burnt offerin ss, ° 


oH .10:12. Duhm regards this as secondary.. Some others ree 
eaet ae authentic. It seeme to give the thought of Hosea, 
S§.Hosea 11:1ff. (Duhm's traneglation,cp.cit.,p. 1072. 
6.Bade, W.F.:The Old Testament in the Light of Toeday,p. 165f. 
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to make religion a matter of character ratner than of ceremony 
and ritual, and of course, like theirs, his interest was mainly 
in theynation as a whole. But he did make some important con- 
tributions to religious thought by carrying forward their teach-~ 
ings and giving to them new vitality and meaning. 


Isaiah thought of Jahveh as a God of holiness. His favorite 
name for him is "The Holy One of Israel," and he gives us that 
wonderful representation of Jahveh surrounded by seraphin- who 
guard his presence and proclain, 

"Holy, holy, holy is Jahveh of hosts." 
But Isaiah did not yse the term "holy" in the then current sense 
of the term, which was mainly ritualistic, and which can perhaps 
be best summed up in the now commonly used Polynesian word "taboos 
While Isaiah still retained the old idea of inapproachableness 
and inviolability in the word "holiness," he nevertheless gave 
the term an ethical meaning. "In declaring Jahveh an ethical 
personality this ceremonial attribute of the Godhead (i.e. holi- 
ness) necessarily had to acquire ethical significance also. It 
must be accounted Isaiah's most distinguished service to the 
religion of Israel that he gave to Jahveh's holiness a fulness 
of ethical meaning which made it possible to say: "The holy God 
shows himself holy tyrough righteousness.'" 


This ethical holiness on the part of Jahveh demands ethical 
conduct and living on the part of his worhippers. "Woe is me!" 
says Isaiah, "for 1 am undone; because I am a man of unclean 
lips, for mine eyes have seen the King, Jahveh of hosts," 

Again, Jahveh complains, "This people draw nigh, and with their 
lips do honor me, but have removed their heart far from me, and 
their fear (worship) of me is a commandment of men which they 
have learned by rote." In place of mere externalities of ritual 
Jahveh wants ethical righteousness within the heart. 


i1eTheee mystical divine beings are nowhere else mentioned in 
the O1d Testament. 

S een a Woah et Tks Old Testament in the Light of To#dey, p.178. 
The author adap the following note: "Is.5: 16, This verse doubt- 
less is part of an insertion by & later hand, but it expresses 
Issieh's implicit thought precisely. Unfortunetely both the A.V. 
and the R.V. miss the force of the passage altogether by making 
God Neaenctify’ himself, whatever that may mean, 

~Iea.6: 5. 5.I1ea. 29:13, marg. 
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Isaiah set forth an enlarged conception of Jahveh, In con- 
trast to the popular conception that Jahveh dwelt within the 
inner sanctuary of the temple, Isaiah in hig vision saw him 
"sitting on a throne, high and lifted up; and the hem of his 
robe filled the temple." And the seraphim cried unto one an-~ 
other, 

"Holy, holy, holy is Jahveh of hosts, 

The whole land is full of his glory.” 
So in Isaiah's thought Jahveh was not dependent for his dwel- 
ling place upon a little sanctuary built by men's hands. The 
whole Land was his dwelling place. 


Isaiah pictured Jahveh as serene and tranquil. "For thus 
has said Jahveh to me, I will be still, and I will look on in 
my dwelling-place; like clear heat in sunshine, like a cloud of 
dew in the heat of harvest. "" This representation stands out in 
contrast to the old popular view of God as irritable, jealous, 
changeable, and wilful. "It seems natural that the creator of 
this reposeful conception of God should haye been the first to 
set forth quiet trust in God as a religious requirement. It is 
the nearest approach in the Old Testament to the Christian idea 
of faith." Such a faith certainly must have an individualistic 
character. 


Isaiah shared in Amos’ teaching that Jahveh requires moral- 
ity, not cultus. So he bitterly opposed sacrifices and feasts. 
"What do I care for the multitude of your sacrifices? 
it is the oracle of Jahveh. 
I am satiated with the burnt offerings of rams, and 
the fat of fed beasts; 
And in the blood of bullocks and of lambs and of he- 
goats I do not delight. 
When ye come to see my fact~-who has required this 
at your hand? 
Ye shall no longer trample my courts to bring 
oblations; 
Vain is incense, it is an abomination to me; 
New moon and sabbath, the calling of assemblies, -- 
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I cannot bear iniquity and solemn meeting. 
Your new moons ana your appointed feasts my soul hates; 
They have become a burden upon me; I am tired of 
bearing it. 
And when ye spread forth your hands, I will hide 
mine eyes from you: 
Even, when ye make many prayers, I will not hear: for 
your hands are full of blood. 
Wash you, make you clean; put away the evil of your 
doings from mine eyes; cease to do evil. 
Learn to do good; seek out justice, set right the 
Oppressor, 
_dudge the orphan, plead for the widow." 
Thus in this "Great Arraignmert, as the first chapter of 
Isaiah has been called, the prophet makes it clear that relig- 
ion which is thought to be synonymous with the cultus is 
not only worthless, but absolutely sinful. Religion to be 
acceptable in the eyes of Jahveh must be moral, and the wor- 
shippers must possess a moral character. This comes very close 
to the idea of individual morality. 


THE REMNANT 


The idea of the "righteous remnant" which is found in 
Isaiah has a bespring upon the growth of individualism. The 
prophet came to see that God could not work out his purpose 
through the nation as a whole, but must accomplish it through 
the "righteous remnant"--the pure gold of his loyal followers 
which remained when the dross consisting of unworthy Israelites 
had been removed. This thought is brought out in the following 
passage. . 

"I will take vengeance on mine enemies: 

And I will turn my hand upon thee, and | will 
burn out as with lye thy dross, 

And I will take away all thine alloy, 

And I will restore thy judges as at the first, 
and thy counsellors as at the beginning: 

Thereafter thou wilt be called City of Righteous- 
ness, faithful citadel." 


, : -18, 8.Ii8a. 1: 24-26. 
: EAE lest not have originated entirely with Isaiah. He 
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In the later additions to Isaiah much is made of this remnant. 
Now this idea"carries with it a distinction between Israel 
according to flesh and Israel according to spirit, even if 
Israel according to Spirit consist only of those who are also 
in Israel according to flesh... Isaiah's remnant included his 
disciples and those faithful to the great prophetic ideals. 
Membership in the remnant, and through this a place in the 
future glorified Israel, was made dependent, therefore, not 
solely upon the fact of being an Israelite, but also upon 
faithfulness to the ideals of true Yahweh worship. Thus, in 
addition to the accident of birth as a Hebrew, there was set 
up a standard of character, and such a standard is in the na- 
ture of the case individualistic. "* 


IV. MICAH 


The genuine messages of Micah are only fragmentary and are 
embedded in much later material. Put we have enough of them 
to show that Micah was probably a disciple of Amos, and he 
sternly denounces the wrongs, the oppressions, and the vices of 
his time in much the same way as did Amos. For our purpose, 
however, the most important part of the book of Micah is a 
passage, which may have been added by a later prophetic writer, 
which sums up in a single statement the things which the earlier 
prophets had been emphasizing. 
"Wherewith shall I approach to lahweh, 
And bow myself down before the God of 
the Heights? 
Shall I approach Him with offerings, 
With burnt-offerings of yearling-calves? 


foes lahwebh desire a thousand rams, 
Ten thousand streams of oil? 
Do I owe to Him my first-born, 
My body's fruit for my sin? 
of the remnant of the 
seven thousand who 
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It has been told thee what is good, 
What Iahweh desires fron thee, O man: 
Simply to do justice, to love gentleness, 
To walk quietly with thy God."” 


SUMMARY 


We find in these early prophets the conviction that Jahveh's 
requirements are of a moral character. They distinguished 
Sharply between religion and:ithe cultus. They taught’ that the 
substitution of ritual for morality was sinful. Jahveh, being 
a moral being, required of his worshippers ethical ideals and 
right living. While the nation was the prophets' chief interest, 
yet this "continual insistence by the prophets upon ethical 
ideals was another step in the direction of individualisn. 
Though the ethics of the prophets was social in interest and 
purpose, the basis of it, as of all ethics, was individualistic; 
and the prophets’ application of these ethical principles to the 
conditions of their times was emphatically individualistic." 


1.The Hebrew word here used is"hesed." For a discussion of 
this word see note 1, p.37. 

2.-Miebh 6:6-8,. (Duhm's translation, op.cit.,p.132f.) The 
authorship of this pamsage is doubtful, and the opinionscof 
scholars concerning it differ. Ewald assigns it to san anony- 
mous prophet of the time of Manasseh,. Wellhausen and Kuenen 
likewise refer it to a later date. Driver inclines towards 
this viewe Duhm on the other hand regards it as a genuine 
pessage from Micah. For our purpose it does not greatly matter. 
The important thing is that the writer, whoever he was, has 
caught the spirit and message of these earlier prophets, and 
has summed them up in this matchless statement. 

3. Smith,J.M.P.: The Prophet and his Problems, p. 188. 
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CHAPTER VI 
DEUTERONOMY AND JEREMIAH 


I. DEUTBERONOMY 


On the whole the book of Deuteronomy lies within the reala 
of group morality.” The book may be characterized as a priestly- 
prophetic compromise, for it reflects much of the spirit of the 
prophets, with its forward look and moral aspirations, and it 
would have had a more important effect upon the moral development 
of the Hebrews if it had not almost immediately fallen into the 
hands of those who killed its spirit by their insistence upon 
the letter. 


For our purpose there are two important teachings of Deuteron 
omy which should be noted, (1) Deuteronomy teaches that Jahveh 
is one God. As has already been pointed out, when the Hebrews 
settled in Palestine, Janveh worship was to a large extent fused, 
in the popular mind, with the worship of the baalim, who were 
many, and with whom Jahveh came to be identified. Deuteronomy 
stated that Jahveh was one Jahveh, that he manifested himself 
at but a single sanctuary, and could be worshipped there only. 
Thus worship was concentrated at Jerusalem. At that time this 
was really a forward step. The abolition of the many altars 
with their sacrifices and cultus was an advance in keeping with 
the teaching of the prophets, but the sanction of sacrifice at 
the one sanctuary was seized upon by the priestly element as 
authority for ritualism, and through their endeavors a great im- 
pulse was given to the development of legalism and sacerdotalism 
in the religion of Israel, which in post-exilic times almost 
stamped out the prophetic teachings. 


It must be noted that this belief in one Jahveh was not mono- 
theism. That the Deuteronomist still believed in the existence 
of other gods is clear from such a passage as this: "Take ye 
therefore good heed unto yourselves...lest thou lift up. thine 
eyes unto heaven, and when thou seest the sun and the moon and 
the stars, even all the host of heaven, thou be drawn away and 


1. Bxamples of this have already bean noted, See supra, p. 15. 
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the stars, even all the host of heaven, thou be drawn away and 
worship them, and serve them, which Jahveh thy God hath allotted 
unto all the peoples under the whole heaven."* But this was an 
important step towards monotheism, which was soon after set forth 
by Jeremiah. Unfortunately, Deuteronomy fettered this growing 
conception of Jahveh with the idea of particularism.--Jahveh 

for Israel and Israel for Jahveh. Even in post-exilic times, 
long after a clear teaching of monotheism had been in effect, 
this particularism survived, and the exclusivism of Judaism be~ 
came firmly established. So we find here a counter factor worke 
ing against the dissolution of the old belief of national soli- 
darity and exclusiveness. 


(2) In Deuteronomy we come to the first definite departure 
from the old idea of group responsibility. The law is plainly 
stated, "The fathers shall not be put to death for the children, 
neither shall the children be put to death for the fathers: every 
man shall be put to death for his own sin. "* However, the Deute- 
ronomist does not carry out the full implications of this teach-~ 
ing. He seems, rather, to limit it to civil cases of capital 
punishment in which Hebrews are involved. Nor does he extend 
this idea to Jahveh's relations to his people. To illustrate 
this we need» but recall the words of the second commandment, "I, 
Jahveh, thy God, am a jealous God, visiting the iniquity of the 
fathers upon the children, and upon the;ythird and upon the fourth 
generation of them that hate me." In the commandment concerning 
the Amalekites are found the words, "Remember what Amalek did 
unto thee by the way as ye came forth out of Egypt... Therefore 
it shall be, when Jahveh t:hy God hath given thee rest from all 
thine enemies round about, in the land which Jahveh thy God giv- 
eth thee for an inheritance to possess it, that thou shalt. blot 
out the remembrance of Amalek from under heaven, thou shalt not 
forget."" Also, the curses of the twenty-eighth chapter are 
community-wide, showing the continuance of the old idea of com- 
munal Liability. So, on the whole, it must be said that Deuteron- 
omy is still within the realm of group morality and responsibil- 
ity. But it is important to note that the idea of the responsi- 
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bility of the individual has been reached in civil cases of 
Capital punishment. This necessarily opened the way for a 
larger recognition of individual responsibility. 


Il. JEREMIAH 


The book of Jeremiah offers a difficult problem for our pur- 
pose, for the writings of this prophet have suffered much from 
the additions and interpolations of later editors, and the very 
passages which bear most directly upon the question of individual 
responsibility are regarded by many scholars as of doubtful au- 
thenticity. However, we are certain of enough genuine passages 
to see that Jeremiah made a definite contribution to individu- 
alism. ~ 


Jeremiah was the "first ethical monotheist of Israel." He 
broke away from the old idea that while Jahveh was the God of 
Israel, other peoples had gods which were none the less real. 
He calls these other gods "no-gods." They simply do not exist. 


"0 Jahveh, my strength, and my strong hold, and my 
refuge in the day of affliction, 

To thee shall the nations come from the ends of 
the earth, and shall say, 

Our fathers have inherited mere deception, vanities 
wherein is no profit. 

Should a man make for himself gods, which are yet 
no gods?" 


2 
"Thy children have forsaken me, and sworn by no-gods." 


It must be noted, however, that Jeremiah does not entirely get 
away from tie national-god idea. He does not leave the other 
nations godless, but he does think of Israel as having an exclu- 
sive place in the favor of Jahveh. The passages which deal with 
the universality of God are of doubtful authenticity, and we 

are forced to say from the study of Jeremiah's writings as a 
whole that be did not carry out the implications of his ethical 


monotheism. 
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This great teaching of Jeremiah, --ethical monotheism,--is 
the logical outcome of the teaehing of the earlier prophets. 
They had placed great emphasis upon morality. They had.made 
ethics the supreme concern of Jahveh. They "enthroned ethics 
in the very heart of Yahweh and thus made Yahweh the God of the 
universe. Ethics knows no national nor racial bounds; sooner 
or later it inevitably breaks all such restraints. The God who 
follows the interests of ethics wherever they may lead him is 
ultimately compelled to make all mankind his province, Along 
this path the prophets of Israel finally arrived at a monothe~ 
istic conception of God. This was not a philosophical or a 
speculative but an ethical monotheism, " growing out of experience 
which the people could. understand, 


Jeremiah shares in the teaching of his predecessors that 
Jahveh is a moral being and requires of his followers moral liv- 
ing. So he is opposed to the whole of the cultus which the 
people were using as a substitute for righteousness and morality. 
In the face of the sanction given sacrifice in the newly found 
code of Deuteronomy, Jeremiah makes the claim that Jahveh gave 
no commands about sacrifices in the time of Moses. "Thus says 
Jahveh of hosts, the God of Israel: Add your burnt offerings to 
your sacrifices, and eat up flesh’ for I spake not to your 
fathers, nor commanded them on the day that I brought them out 
of the land of Egypt, concerning burnt offerings and sacrifices." 


Jeremiah's attack upon the cultus included the temple also. 
From the teaching of Isaiah and of Deuteronomy there had grown 
up an inviolability party who believed that because Jahveh was 
with them no evil could befall them. The centralization of wor- 
ship at Jerusalem,resulting from the Deuteronomic reformation, 
gave increased importance to this party. Since the temple was 
Jahveh's dwelling place he would allow no harm to come to it, nor 
to Jerusalem in which it was situated. Jeremiah attacks this 
view. "Trust ye not in lying words, saying, The temple of Jahveh, 
the temple of Jahveh, the temple of Jahveh, are these. For if 
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ye thoroughly amend your ways and your doings; if. ye thoroughly 
execute justice between a man and his neighbor, if ye oppress 
not the sojourner, the fatherless, and the widow, and shed not 
innocent blood in this place, neither walk after other gods to 
your own hurt; then will I cause you to dwell in this place, in 
the land that I gave to your fathers from of old, even forever- 
more,"~ So Jeremiah places the emphasis upon moral conduct. 


A logical conclusion of group morality is that the responsi- 
bility for the suffering of the present generation rests largely 
upon a former generation. Such a view was current in the time 
of Jeremiah, but this robs divine punishment of "all educative, 
moral, and spiritual effects." So Jeremiah opposed this view 
and tried to show his generation that their own sins were suf- 
ficient to merit all the punishments which they were receiving, 
and that they were no better than their predecessors. To this 
end he never tired of pointing out their sinfulness, in the hope 
that so doing he might cause them to loathe sin, and repent, and 
in such event he promised them the forgiveness of Jahveh.- "This 
offer of forgiveness on condition of repentance was in itself 
an assurance that Israel's fate was in its own hands; it was in 
direct contradiction to the popular thought that the nation was 
doomed because of the sins of a previous generation--a thought 
the prevalence of which meant the death of all moral progress. 
According to Jeremiah, each generation determined its own fate 
by its attitude toward Yahweh andrhis demands for ethical right-~- 
eousness and spiritual worship, without any let or hindrance 
due to the rebellious deeds of previous generations. This posi- 
tion seems to be the furthest point reached by Jeremiah in the 
direction of individual responsibility; for the Eneas passage, 
81: 29f., even if it could be shown to be original, evidently 


1-.Jer.7: 4-7. &, Bee Jderienr IVt[fs 7 Bakiti; FSsalf;s e2é6rt; 
8: 6; S2o2fs 9 17%. 123 2 ete. 
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4.The author adds a note here, which, in part, is as follows: 
",..The only passages in Jeremiah that can by any means be cited 
in support of the thesis that Jeremiah reached individualism 
are 831: 29ff; 3: 14-16; 15: 1ff; 12: af fel Also ee and Biss Jef. These 
are all assigned, wholly or in part, to a later age by PDuhn, 
Cornill, Schmidt, et gl. In addition to the specific ground 
urged agsinst each of these paseages by these pit is tp al eal a 
general objection precentsitself to all. These sgacttered ints 
cof individualism have no vital connection with the prophecies 


i + an cint; they form no part of the burden of his 
EE ah ee eer Oe y conceivable that a prophet of Jeremiah's 
insight and capecity, confronted by great problems in ethics and 
religion, and having possession of a profound truth adapted to 
their solution, shogld have contented himself with s few inci- 
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recognises the necessity of the operation of the old. principle 
of solidarity in the existing regime, and postpones the intro- 
duction of the new doctrine of individualism until the incoming 
of the Messianic age." 


So Jeremiah stops short of a complete doctrine of individual 
responsibility. He is still within the grip of the idea of 
group morality, but his emphasis upon morality necessarily ad- 
vanced the idea of the moral value of the individual. "This is 
‘the real bearing of the fine passage in which Jeremiah, cr some 
one who:thad cuaght his spirit, contrasts the priestly type of 
religion with his own hope of a better one; ‘I will put my law 
.in their inward parts and in their heart will I write it.’ Con- 
duct born of the knowledge of a law graven upon the heart is not 
found in the chain-gang of a formal state religion. When Jere- 
miah characterizes Jahveh as one who searches the heart as the 
seat. of evil passions, and tries the kidneys as the seat of the 
mind. even his physiological psychology goes in search of the 
‘individual. While his conception of the circumcision of the 
heart, of the facing about which is demanded, is to be regarded 
as only an approximation to the New Testament idea of conversion, 
its implications are necessarily individualistic. Finally, Jere- 
miah is himself the most conspicious example in the Old Testament 
of religion individualized in a person. The revelations he 
makes of his own religious experience, his assurance of the va- 
lidity of his call, his testimony to the compulsive power of his 
conscience,--these carry a strong implied recognition of the 
moral autonomy of the individual. He stands for an untradition- 
alized conscience and an open road." 


dental, lifeless allusions to it, displaying no enthusiesm cone 
cerning it and making no practical use of it. Moreover, Jere=- 
mieh was etill dealing with the nation. Hie activities were 
practically ended before the nation had cessed to be. Hence 
the whole motive and background of his work were necessarily 
national. His contemporaries clung to the national idea as 
long as there was a vestige of hope. Indeed, the ambition for 
existence and power as a nation enong the nations of the earth 
aid not fail until the final fall of Jorusalem and the diepere- 
sion of the Jews to all quarters of the earth in 7OA.D. The 
netionel epirit blazed forth fiercely again in the days of the 
Maccabees and occasioned numerous fevolts against the Romans up 
to the ond." 


1, Smith, J.M.P: The Prophet and his Problems, p. 120-92. 
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SUMMARY 


In the third chapter we surveyed the external forces, --en- 
vironmental, social, political, economic,--which played upon 
and modified the idea of group solidarity in early Israel. In 
this and the preceding chapter we have reviewed briefly the 
work and teachings of the prophets, in so far as they have 
borne upon our problem. They, through their opposition to the 
cultus and their emphasis upon morals and ethics, brought about 
anew conception of God and religion, and prepared the way for 
the idea of the moral value and the moral responsibility of the 
individual. We have now brought our survey down to the time of 
the Exile, and find Jeremiah on the threshold of the realization 
of this great doctrine of individualism and individual responsi- 
bility. But it was left for Ezekiel, a younger contemporary of 
Jeremiah, and a great prophet of the Exile, to clearly enunciete 
and define this doctrine for the first time. 
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CHAPTER VII 
EZEKIEL AND THE EXILE 


I. THE EXILE 


The Exile was a most critical time for the Hebrew nation, 
and especially for the religion of Jahveh. With the deportation 
of many of the best citizens of the land in 597 and the fall of 
Jerusalem in 585, great changes took place among the Hebrews. 
The fall of Jerusalem meant the end of Israel as a political 
kingdom. This was bound to bring about new social and religious 
views. Under the early view of the solidarity of the nation, 
and of the nation and Jahveh, such a calamity could but mean 
that Jahveh was inferior to the gods of the Babylonians, and so 
was unable to prevent this great disaster. Perhaps some of the 
Hebrews still maintained this view and did transfer their alle- 
Siance to the gods of their conquerors. Rut the prophets had 
been preaching another doctrine, and their message had become 
widespread. They taught that because of the sins of the people 
Jahveh was compelled to withdraw his favor from them and so 
leave them to the mercy of their enemies. Thus their own sins 
were responsible for this calamity, and the armies of their con- 
guerors were but the instruments of Jahveh with which he punished 
them. Instead of Jahveh being overthrown by the dafeat of his 
people, he became "King of kings and Lord of lords." 


With the Exile the interest changed from the political unit 
which bound the people together, 1 became religious, the nation 
becoming a religious organization. Thus the nation did not cease 
to exist, but remained a nation among the nations, and still the 
favored people of Jahveh. "It was coming to be seen, however, 
that the basis of this closer fellowship was to be found not in 
any clan or family relationship but rather in the moral and 
spiritual superiority of Israel as compared with all other 


lars have held that the Exile merked the dividing 
pabebetobehsiaksicesl ves and eee Ebay de) that individualiem 
had its begineicg with Jeremiah and Ezekiel, and that the ces- 
sation of the nation left only individuals to be dealt with. 
This iernot strictly true, for as we hav3: seen, individualism had 
elready iad a long development, and many factors hed entered into 
it Furtherszore, while the nation ceased to exist as a political 
unit there was still a national religious bpd ht bokoge Hebd and 
thie became under Judseism even more exclusive than had the polit- 
feal group. 
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peoples. The national communion with Yahweh being thus condi- 
tioned by a character qualification, the individualising of the 
relationship between him and his) people was bound to follow in 
due course, " 


Let us note briefly some of the factors of the Exile whieh 
aided in the growth of individualism. (1) We have already men- 
tioned the cessation of the nation as a political unit, and the 
deportation of many of the Hebrews. This made strongly against 
the old idea of national solidarity. The Hebrew people were 
weak in comparison with their conquerors and could not hope to 
offer effective resistance. So their hope became religious, and 
the prophets strove to fix their interests upon morals and spir- 
ituality; and these are always individualistic. 


(2) In the deportation of the Hebrews little attention was 
p@id to clan and family ties. So the new community rested on 
an individualistic basis. This was made easier by the fact that 
for the most part it Wan Wee leaders of the nation’s thought and 
action who were deported. 


(3) The removal of the Hebrews from Palestine meant depriv- 
ing them of worship at Jerusalem, the only place where, according 
to Deuteronomy, they ought to worship. While they were in 
Judea the temple was always easily accessible, but now they 
could no longer worship as members of the community in its one 
place of worship. Consequently the religion, if it continued to 
exist (and it did), had to become more of a personal relationship 
between the individual and Jahveh, and this prepared the soil of 
their hearts for the seed of individualism." 


(4) The Babylonian civilization constituted an important 
factor in the development of individualism. This civilization 
was much more advanced than that of the Hebrews, and the indi- 
vidual had gained far greater independence and larger rights 
than among the Israelites. The Babylonians were a great commer-~ 
cial people, and as we have pointed out above, commerce always 
makes for individualism. So living among a people where indi- 
vidualism was freely recognized, and in taking part in their 
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undertakings it is natural that the Hebrews should also be 
influenced by these views, for each man now had to stand or 
fall on his own individual merits. Since religion was insepara- 
bly bound up with life as a whole it was inevitable that relig- 
ion should be influenced by this individualistic view. 


(5) The religion of the Babylonians also had become quite 
individualistic. J.M.P.Smith points out that their penitential 
psalms"reflect a very keen sense of personal guilt and personal 
responsibility for the same. Definite expression to the doctrine 
of individual responsibility for sin is given in the narrative 
of the deluge, where the god ba addresses the god Bel as follows: 


"Ah, thou wise one among the gods, thou. warrior, 
' Howrash of thee to bring about a flood storm! 
On the sinner visit his sin, 
And on the wicked his wickedness. 
But he merciful, forbear; let not all be destroyed! 
Be considerate; let not everything be (confounded.)!' 


This is the beginning of a distinct protest against the injustice 
of destroying the righteous with the wicked, in the form of a plea 
that some punishement other than a deluge, one which would ren- 
der possible the escape of the righteous, be employed. With the 
inheritance of the religious experience of Israel during the pre- 
ceding centuries, and amid such a social and intellectual environ- 
ment as Babylonia furnished, it was perfectly natural that Israel 
in exile should respond to the stimulus of providential circum- 
stances in part by. the clear formulation of the doctrine of per- 
sonal responsibility for sin." 


If. BZBKIEL 


The pre-exilic prophets confined their message almost entire- 
ly to the nation as a whole. "Rgekiel defines his mission as that 
of caring for the souls of individuals. He is the watchman ap- 
pointed of Yahweh unto the house of Deraed to warn each man of his 
danger and indicate the way of escape." He represents Janveh 
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as Saying to him, when he gave him his divine call to the pro- 
phetic office among those who had been carried away captive, 

"Son of man, I have made thee a watchmen to the house of Israel: 
therefore hear the word that I speak, and give them warning from 
me, When I say to the wicked, Thou shalt surely die, and thou 
givest him not warning, nor speakest to warn the wicked from 

his wicked way, to save his Life; the same wicked man shall die 
in his guilt; but his blood at thy hand will I require. Yet if 
thou warn the wickcd, and he turn not from his wickedness, nor 
from his wicked way, he shall die in his guilt; but thou hast 
saved thyself. Again, when a righteous man turns from his right- 
ousness, and does evil,,and I lay a stumblingblock before hin, 
(so that) he die: because thou hast not given him warning, he 
shall. die in his sin, and his righteous deeds which he has done 
shall not be remembered; but his blood dt thy hand will I require 
But if thou warn the righteous man not to sin, and he does not 
sin, he shall surely live, because he took warning; and thou 

hast saved thyself." Thus in the statement of his call we find 
his individualism appearing. ; 


The clearest statement of his doctrine of individualism, 
which he develops in detail, appears in the eighteenth chapter. 
Since this passage is so important for our purpose we will quote 
from it at length. 


"The word of\Jehovah came to me again, saying, What mean ye, 
that ye are using this proverb in the land of Israel, saying, 

"The fathers have eaten sour grapes,and the children’s teeth 
are set on edge? As 1 live, says the Lord Jehovah, ye shall not 
any more use this proverb in Israel. Behold, all souls are mine; 
as the soul of the father, so also the soul of the son is mine: 
the soul that sins, it shall die. But if a man is righteous, and 
does) justice and righteousness, and has not eaten upon the moun-~ 
tains, neither lifted his eyes to the idols of the house of Isra- 
el, neither has committed adultery, neither has come near to one 
that is unclean; and has not wronged any, buf has restored to 
the debtor his pledge, has not robbed any one, has given his 
bread to the hungry, and has clothed? the naked; who has not 
lent on interest, neither has taken any increase, who has for- 


4. Bak. 3:17-21. 
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saken iniquity, has executed real justice between man and man, 
has walked in my statutes, and has kept my judgments, to deal 
truly; he is a Brgutvous man, he shall surely live, says the 
lord Jehovah. Tf he beget a son that is a violent man, a mur- 
derer, and that does any one of these (forbidden) things... 
shall he (i.e.,the son) then live? he shall not live: he has 
done all these abomination: he shall surely die; his blood be 
upon him. 

"Now, lo, if he beget a son that sees all his father's 
sins, which he has committed, and fears, and does not commit the 
same...he shall not die for the guilt of his father, he shall 
surely live. As for his father, because he cruelly oppressed, 
robbed his brother by force and did wrong among his people, be- 
hold he shall die in his guilt. Yet say ye, Why does not the 
son bear the guilt of his fath2r? When the son has done what 
is lawful and right, and has kept all my statutes, and has done 
them, he shall surely live. 7° rhe soul that sins, it shall die: 
the son shall not bear the guilt of his father, neither shall 
the father bear the guilt of his son: the righteousness of the 
righteous shall be for himself, and the wickedness of the wicked 
shall be upon hina." 


Ezekiel's purjyose in laying down this doctrine of individual 
responsibility was distinctly practical. He was working among 
people who believed that they were suffering from the result of 
an evil inheritance. Their fathers had sinned and they had to 
suffer the penalty. In this situation Ezekiel laid down the 
principle that every soul stands in an independent relationship 
to Jahveh, and that the conduct of another can Base bring 
judgment upon him, nor secure immunity from his sins, He even 
went so far as to state that aiman's own past life will not hin- 
der or help him in the coming judgment. The only thing that 
counts is his actual status at the time of the judgment. Thus 
if aman who has been righteous commits a sin, and dies in his 
sin, he is lost, and if a wicked man repents and becomes right- 
eous, his past sins will not be remembered against him. Since 
then the responsibility rests upon the individual, there is a 

*Eak. 18: 1ff. See also Bsk.9:4f; 11:18<£21; id: lett. 


14. See in addition to Esk. 18, Bak. 14: 12-23. 
2.8ee Exk. 21-28; 33: 10-20, 
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strong ajtpeal for the unrighteous man to turn from his sins, 

and for the righteous man to remain righteous. "Cast away from 
you all your transgressions, wherein ye have transgressed; and 
make a new heart and a new spirit: for why will ye die, O house 
of Israel? For I have no pleasure in the death of him who dies, 
says the Lord Jehovah: wheréfor turn, and live."” 


It is to be noted that Ezekiel's doctrine of individualism is 
somewhat extreme and one-sided. He broke away entirely from the 
old view of group solidarity and group responsibility, and under 
the urge of the practical purpose which led him to put forth his 
doctrine, he went to the opposite extreme. His individualism is 
"an atomistic individualism," which is not entirely true to real 
life. It is an undeniable fact that there is in human life a 
degree of social solidarity, for the ties of heredity and en- 
vironment do bind men together, and the innocent do often suffer 
with the guilty. No man can live entirely to himself. 


Furthermore, Ezekiel does not completely break with the 
national-god idea. To him Jahveh is primarily the God of Is- 
rael's lana- Israel is still the favored nation; and the true 
worshippers of Jahveh are always Israelites. "There is a spir- 
itual Israel, indeed, but it is at the same time made up of those 
who belong to Israel according to the flesh, the Hebrews of the 
Hebrews... His community is , of course, composed of individual 
members all of whom sustain right relations to God; they live, 
however, not for individual ends but for the furtherance of the 
purpose of the community, which is the revelation of God's 
glory to the world." 


Although Ezekiel’s doctrine of individualism is somewhat ex- 
treme and is.not entirely consistent, yet he did make a most 
important contribution to Hebrew thinking by setting forth,for 
the first time in Hebrew writings, a clear cut recognition of 
individual responsibility. This was a great forward step, for 
while we can never get away from the fact of a degree of social 
solidarity, a recognition of individual moral responsibility is 
necessary for a moral and ethical order of society. 
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CoNCLUSION, 


We have traced the growth of individualism from the early 
days of the Hebrews, when the individual as such had practically 
no recognition, down to the rather extreme "atomistic individu- 
alism"of Ezekiel. We have seen that this development was not 
due to any one factor, nor to any one person, but was the out- 
growth of many factors,--social, economic, political, moral, and 
religious,--and that many persons made contributions to its 
growth. Of course, it is not to be assumed that this doctrine, 
once clearly formulated, immediately became widely accepted, for 
it takes time for new ideas and new ideals to enter into the 
‘life and thinking of the masses, and besides, there were counter 
forces working against this idea of individualism. Nor is it 
surprising that we find the ideas of group solidarity and indi- 
vidualism going along side by side, for the human mind is such 
that it can often hold to two inconsistent views at the same time. 


The post-exilic period offers a fruitful field for a further 
pursuit of this subject. But the extended treatment which it 
would require would carry us beyond the bounds of this present 
treatise. However, a few of the main factors which influenced 
individualism in this later period will be briefly noted. 


1. The post-exilic prophets, like their predecessors, con- 

fined their interest largely to the nation as a whole. "They 
may distinguish somewhat more sharply than the preexilic proph- 
ets between the two classes of the righteous and the wicked in 
Israel, and at times may also speak more directly of the re~ 
demption of individuals. But on the whole they deal almost,ex- 
clusively as the earlier prophets with the nation.and its future. 
And so it is also with the priestly successors of Hzekiel. Reng. 
and there we may observe a slightly more developed individualisna, 
but on the whole the postexilic law and priestly histories repre- 
sent substantially the same standpoint as that of preexilic 
times. The nation in the racial sense i tad ti: aunit, and the 
solidarity of the family is still assumed." 

4,Mal.3:13218; Isa,.65:9=-16. 
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2. The Exile, as we have already noted, replaced the politi- 
cal unit by a religious unit which became just as exclusive, or 
more so, than the political unit had ever been. So it would 
seem that the old idea of group solidarity was still predomi- 
nant. But forces were still at work against this view, and the 
book of Ruth and the book of Jonah appeared as two important 
protests against this exclusivism and particularism. 


3. The influence of the sages upon individualism has already 
been noted. They were particularly active in tais post-exilic 
period, and it is from this period that most of the wisdom lit- 
erature comes. Yet they do not always hold consistently to the 
idea of individual responsibility. Nevertheless, their work as 
a whole was decidedly individualistic. 


4. In the discussion of Deuteronomy we noted the rise of a 
priestly party, who, taking the newly found law, killed its 
prophetic spirit by their insistence upon the letter of the law. 
This priestly party predominated in post-exilic times, and the 
religion which they set forth was mainly one of ceremony and 
“keeping of the law." “So the prophetic conception of religion, 
which wade for individual morality and individual relationship 
to God, was opposed by the ritualistic religion of the priests. 


5. But, on the other hand, the rise of the synagogue, with 
its stress on prayer and religious instruction, had an individu- 
alistic tendency. 


8. The idea of individual responsibility and individual 
retribution, as set’ forth by Ezekiel, raised the whole problem 
of suffering. If there is an individualizing theodicy, men 
asked, why do the righteous suffer? The book of Job was an 
attempt to answer this question. The whole problem of suffering 
thus forms a very important chapter in the study of individualism 


7, The development of a belief in immortality, although 
“pever very fully developed in the Old Testament, had a bearing 
upon the idea of the worth of the individual. 


Rut it was left for Jesus to give the individual his right~- 
ful place. He, for the first time, really recognized the true 
value and worth of the individual soul. 


~ Wi 


tifog eit beceiget ,betoa ybeatip eyed ad se ,olizi én Ri 

P «S¥iaulcoxe es teut smsoaa dotiw fey epotgtier « yd thay ive 

_ ‘bhwew tt o3 .mes¢ eva bed dime Is60titfeq edt edi (oa stom — 
q filte eew ¢tiqsdilos audits to eoti bho sat ded? noes 

Edé .waty eds sacleys drow is iitte ete¥ ssor0d 43 ined 

Niasteben: out 26 betsacgs eeaol te dood eff bas: dtoA Yo xeed 
ne “me lielvotirag tas ae ty bealore etae fantegs atasictg 


wtia sec aetlepbrerbei “Ogu asyse sit ic sonsuttat eiT .é 


‘$609 @!Gt gi-eviigs tiealvstineg etew yedT .teson qead 
didot ta eas to tace Jnct. aolweg aldt cord af st, baa ,boldeg 
to atiaos bid etedle ton ob yodd te¥ .nasoo stoisis 
A? arson tisyet -tiiitdtorogess faublvibat to aebt 
ae OFSnilaubtyibn2 ylbsttosh see siodw s 


‘A Ui 


= 


dats ea 'Pefoqa ae (moesy4tu84 Ys ncleaeucerbd ent al ls 

hel wet Bagot Ciwee sa} sntksd one ti1sq yeltesiag 
9 to vetisi sa NOG0 a0%Siaiant aieai ya Jittge olisdgoig 
ebag .oentd oflixe-tacq «: betsenisebstg yi1eq yliaeltg ehiT 
2 jaometse Ro. enc qigign cow ditcl toe yeut dotie nolyt ted 


8 
a 
na 


~ _— z 
ile Wisottgesace altsiqotg ad? of “.wed o02 to galased* 
aolte pdsubivibni ton yitletem lecbivital 10? ebse dotdy 
aa 
eitg aa te aeigiies Qitatisudin ahi (0 besogqo.esw bof ef 


> 


mie nee it Yo eats otit , brad todto oat ao ,tva 2 
That ea bed ,nottourtan: euotgtion Gae ts¥810 50 seetis sii 
Ra ds ° - : -fonebae? oitatis 


7 
pobal ehe- eailieleiogess favtivitat Io s9b) sit te °** 3 
ore "stede ef) bantes i ssitess vd di4et tee es° notjualades : 
atolbesd? gnizvtisebtyise) x et erst Ul -prtistive Yo 
thee @ol lo #ood exT fretras suceidets 303 ob yde- ough | 
Vive Ye eeldorg Sloiy BAY .adtiescp ctéd towane. oF tqaetia” 
bietbat 10 qouia eat al w4q6h9 toetroqe! viev 6 satc? nent J 


‘dgocet he i tlerroeet S3-2elied @ ic taoagodeved. oat. aNd bias ag 
Htsed a het .fusaatssT S10 of8 At tsqoleveb clot grey m7 oo 
-leubtvtbad od? Te at10#, sis lo sabi ody. rege 


git aid favbivibat odd svly cf aieel io} tar. ‘et k t¥, 
a7 od: beztngooe1 ylissi ombe tavt? ant tot : : 
age Saas ets. to dito 


ry 


- 59 ~ 
BIBLIOGRAPHY 


Pade, W.F.: The Old Testament in the Light of To-day. 
Boston, 1915. 

Rennett,W.H.: The Theology of the Old Testament. 
London, 1900. 

Day, Edward: The Social Life of the Hebrews. New York, 1901. 

Knudson, A.C.: The Religious Teaching of the Old Testament. 
New York, 1918. 

Marti, Karl: The Religion of the Old Testament. Tr.by G.A. 
Bienemann, New York, 1907. 

Peters,J.P.: The Religion of the Hebrews. Boston, 1914. 

Robinson, H.W.: The Religious Ideas of the 01d Testament. 
New York, 19138. 

Smith,5.P.: The Religion of Israel. New York, 1914, 

Smith,J.M.P.: The Prophet and his Problems. 
New York, 1914, 

Smith, W.R.: Lectures on the Religion of the Semites. 2d ed. 
London, 1914. . 

Soares,T.G.: The Social Institutions and Ideals of the 
Bible. New York, 1915. 

Wallis,Louis: Sociological Study of the Pible. 
Chicago, 191¢. | 

Ehrhardt, E: Article, "Individualism" in Hasting's "Enceyclo- 
paedia of Religion and Ethics,” vol. VII, p.21eff. 


The following books in German, which were not consulted, 
contain material upon the subject. 


Rousset, W.: Religion des Judentums, Perlin, 197%. 

Lohr, M: Sozgialismus und Individualismus im Alten Testament, 
Giessen, 1884, 

Smend,R: Lehrbuch der alttestamentliche Religionsgeschichte. 
Freiburg im Br., 1893. 

Stade,B: Biblische Theologie des Aiten Testaments. 
Berlin, 1904. 


nf | be 


—-5 : ‘., ve 
hisieainteadatds | unt 
re ror + 
+¥9b-oT Yo $ayed vit at. fnsing teat EO oft. 3. T5068 
Ce Ar ot wodeod. 
a -  strenetastT bi add Yo ygoloedT adT 2.4.9 then 
tee, . -B08f  aobsod 


“RO0r ,sr0t wel. ,euerdell edd to s2id Intoe?. off sronitt aa 4 
ney poche heat e061 Yo or eworgi fe edT +:.9.4 ORDER 7 a 
: «82°  drOY wal 
e: 2 Wnt “Yesnintes? REO’ HAE Yo worgtien ad? -T40R io 
sae : oORr 236) wet .onemensta |” 
ih goegei <pwentet ait to n0ty pars: we r.T.b,etessd 
OT BIS SdF Yo neabT cuctglieh od? +98 ToaKt don | 
: _sPLOE roof ride | , 
— a: Sreh. qatoY wet .fesuel Yo nofytiad: eA? aide caer. 
vo a eeGetdosl ati due Jedeotd sd? :.5.u.S.dttet 
Beh. | PLOL .dt0Y wel 
8 aot oT to nofyliey eff so essctoed oA Ad ted 
-BESt anobaod a ie 
| Yo wlasst’ bas stielspiitanl l[aloc2?: af? 7.0.7 8998.02 i 
: _  APOL dee? wet .ofane aaa 
seidit eit Yo ybos®? Iaotsosoiage seluod eiffel 
SER ,oyeotdd 
e*pattesh at “metilenbtvthel” .efetiea if «ft brsd1dg 
misty ae PS 8OLdte baz wolytiaA te sb ibesg esi 


A J 
— Se 7) 
Pas 
oe 


ee ee ee oe ee 
.« 


[ enor ten 9tsd dotde floated at ae attvolfot edt 4 
ma sfostdve 6% hog iojnelet Aagita 7 
"SOL nites? \eeutwebut- eat NOTpliol 2a ta ® - 

p2a0T gOTIA wt cereifugbtetbal teow eumetfetea® cM ~~ 
vars ¥: PARE mpage | 5 
“soto Ldonege nol ytisn edoilinempteos iis 395 doudrded ; 
OSE ..78 al yrvdtont 

-2Inehaiest aed te 29b etjoloodt.o fon tid 


t vie, Oe 
s - 


6 oy oe 


oA 


— 
a, 
SIS ae ae 
> Pere 
Pie) 3 
a c 4 
7 = © 3 = 3¢ 
i , a= * 


Pa ene growth of individusiism among the Hebrews 


ate ‘This title Was prac ace a Dy iz oe 
“The building Of A CurfiGuiuln for the religious educate 3 
Pe: | of adolescents of senic: h high « school age | 
6 | Apocalypic: Sm iy Buddhise 5 
"The usé of the New Testament in the cuss iculum@ i 


‘fotigious education for early adolescence - a 


4 - + he 


Andis continued by ai : : 


The search for truth im ina 


an by above tities on archive.org 
q ao reading this collection of Pact < 
= sehoot of Religion Theses from 1923 : 
call number | Thesis Cage 1923 


End of 


The growth of individualism among the Hebrews 


This title was preceded by 
The building of a curriculum for the religious education 
of adolescents of senior high school age 
Apocalypticism in Buddhism 
The use of the New Testament in the curriculum of 


religious education for early adolescence 


And is continued by 


The search for truth in India 


Search by above titles on archive.org to 
continue reading this collection of Pacific 
School of Religion Theses from 1923 
call number Thesis Cage 1923 


